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SECOND LETTER 



TO THE 



RIGHT HONOURABLE LORD 



MY LORD, 

IT is now upwards of three years since 
you did me the honour to favour me with your 
remarks upon my " Letter on Transubstantiation." 
You will, therefore, think it singular, that, if I had 
any reply to make to those remarks, I should not 
have made it, long before this. The truth, My 
Lord, is that, finding, that my letter had not pro- 
duced any of those effects, which I had, with too 
much confidence, flattered myself to expect, I 
had, hence, long since, given up the design of any 
more troubling your Lordship with my corre- 
spondence. 

The circumstance, which, but the other day, 
prompted me to abandon this determination, was 
this : Being now, on account of my age, and in- 
firmity, dispensed with from the public functions 
of my ministry ; and having, therefore, an ample 
B 



share of leisure upon my hands, I took it into 
my head to reconsider your Lordship's remarks, 
and the reasons, which you assign for your dis- 
belief of the aforesaid Mystery, and in fact, for 
your disbelief of certain other doctrines of our 
religion. These reasons of yours I have examined 
with serious attention, both according to the 
principles of Christian theology; and by the dic- 
tates of human philosophy. And the impression 
upon my mind has been this, that they are 
hardly less repugnant to the maxims of sound 
philosophy, than they are inconsistent with the 
principles of Christian theology. It is, accordingly, 
from the hope, and wish, of convincing your Lord- 
ship of this, that I have been induced to address 
to you this Second Letter, flattering myself, that, 
if I can but perform the ir portant task, I may, 
still, again cherish that pleasing expectation, 
which I had once indulged, (for, I have not lost 
my confidence in your Lordship's candour,} that 
you will, ere long, be reconciled to think more 
favourably of our religion, perhaps, to adore the 
Mystery, which you now reject ; and to venerate 
the Church, which, at present, you consider it an 
act of piety to disown. 

The following, your Lordship may remember, 
is the chief substance of the objections, which you 
state to me in the series of your remarks. They 
differ considerably from those, which marked the 
style, and character, of your letter, on the occasion 



of your first application to me. They show, that 
some revolution has taken place in your Lord- 
ship's mind. For, instead of that diffidence, and 
reserve, with which you then expressed yourself 
on the subject of our religion, you now as if all 
your perplexities, and doubts, were done away, 
express yourself with confidence, and decision, 
as if firmly fixed in your religious Creed. 

With regard to Tran substantiation, the main 
object of your former doubts, " this," you say, 
66 is so utterly incomprehensible, so repugnant 
to the dictates of my Reason, that I cannot, for 
the life of me, bring myself to believe it. For 
what," you add, " is the use of my reason, if it be 
not to guide me ? Was it not, for this very end, 
that God bestowed the invaluable gift upon me ? 
Accordingly, I consider myself justified in follow- 
ing the guidance of its directions : and it is upon 
the score of these, that I reject that mystery." 

It is, in like manner, upon the alleged force of the 
same principle ; and of the like mode of reasoning, 
that you profess to disbelieve certain other mys- 
teries, and doctrines, of our Church, contending, 
moreover, upon the authority of your writers, that 
they are novelties, introduced by the policy of our 
Popes, or the artifices of our Priesthood, in 
short, that our religion is a mixture of some 
truths, and many errors. Such are the chief out- 
lines of your Lordship's remarks ; and such your 
motives for the rejection of the Catholic Religion. 



It is not for me to say, what, with the above 
principles, may be your Lordship's own peculiar 
Creed. You profess yourself, indeed,, a mem- 
ber of the Church of England. Well, but even 
here, you own, that you have your difficulties. 
Its Articles, you own, are many of them, so ob- 
scure, that you cannot understand them ; some of 
them so equivocal, that you can affix no definite 
meaning to them. Whence, you go on, and tell 
me: " In the business of my belief, I follow the 
dictates of my conscience. But, then, I also call 
in the assistance of my Bible. The Bible, as 
being the dictate of the Holy Ghost, and designed 
to teach us all truth, I consider my most useful 
monitor. If, therefore, I but follow, in its inter- 
pretation, the best, and unbiassed, suggestions of 
my own judgment, I don't see, how I can well be 
in the wrong ; or why I should, any more, make 
myself uneasy under my present religious opi- 
nions." Such, My Lord, is the way, in which 
you justify, as you suppose, your disbelief of our 
religion ; and your belief in your own. 

I do not mean to say, that all this, as coming 
from a Protestant, reasoning upon Protestant prin- 
ciples, is not consistent enough. Such is indeed 
the case ; because it is but following the leading 
Rule, and privilege, of your Reformation: and is, 
moreover, the best, and ordinary, defence of your 
Protestant cause. But, then, My Lord, for, this 
is the serious, and vital, question, is all this, as 



coming from the Christian, reasoning upon Christian 
principles, alike consistent? It is precisely, as I 
have already said, to show you, that such is not 
the case, that I have been prompted, and induced, 
to address to you this Second Letter. 

In reply, therefore, to your Lordship's objec- 
tions, and remarks, I propose to endeavour to 
convince you of the following truths : In the first 
place, that, neither Reason, on account of its 
weakness, and inconstancy, is the established 
Guide; nor the Bible, on account of its ob- 
scurity, and countless difficulties, the appointed 
Rule of the Christian's Faith. Secondly, that such 
being the case, and considering the necessity 
both of true, and unhesitating, belief, we, con- 
sequently, stand in need of some better, and 
surer, principle to instruct, and lead, us : 
Thirdly, that such Principle can be no other than 
the authority of an Infallible Tribunal. And 
Fourthly, that such Tribunal does actually exist in 
the Catholic Church, thus rendering it the true 
Church of Christ ; the depository of His truths ; 
and the guardian of His mysteries. Such are the 
propositions, which it is my design to establish. 
They are, indeed, questions, which I have treated, 
both formally, and incidentally, in several of my 
various publications. But, as these have, pro- 
bably, never fallen into your Lordship's hands, I 
have, hence, in this Letter, repeated, and con- 
densed, many of the arguments, which they con- 
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tain, adding to them such observations, as I 
consider the most applicable to your Lordship's 
difficulties. 

And as, moreover, I address this Letter through 
the medium of the Press ; and, therefore, address 
it, also, more or less, to the public, so I have, 
for this reason,* inserted in it some reflections, 
which may not seem to relate to your Lordship. 
I have done this, for the sake of such well-disposed 
Protestants, who, uneasy, and perplexed, on the 
subject of religion, are willing, and seeking, to 
find out the truth. It is for their sake, also ; and 
in order to dispose their minds to the important 
investigation, that I have ushered in my Letter 
with a few pious considerations, which, showing 
the necessity of religion, show equally the neces- 
sity of labouring to find out Hie True one. 1 

I. It is a circumstance, then, which we, all of 
us, remember, that the first idea, which was 
planted in our infant minds; the first truth, 
which we were taught to lisp, were these, that 
we are placed here in this world for no other 
end, but to prepare for another, for a far more 
noble state of existence ; and for the enjoyment 
of blessings, infinitely superior to any thing, 
which this world can give. These, indeed, are 
truths, which not religion alone, but our reason, 

1 It is, also, in reference to these, more thoughtful individuals, 
that I have composed the Appendix, which I have subjoined to 
the Letter, addressed to his Lordship. 



also, and the feelings of our hearts, have taught 
us. We feel, and know, that there is nothing 
here, that is proportioned to the immensity of 
our desires; or that fully satisfies the cravings 
of our wants. In the midst of riches, pleasures, 
&c., we still feel, we cannot help feeling a 
void, a something yet wanting to make up hap- 
piness. In short, we feel, that we are not made 
for this world, that this world is not the seat of 
true contentment; and that if we do aspire to 
attain this blessing, we must look for it beyond 
the boundaries of the present life. 

Yes ; and so it is even with respect to the most 
dissipated, and the wicked. For, let these be 
ever so deeply immersed in pleasure, or sunk 
in vice, they are still constantly reduced to own, 
that they are not happy; and that this world, 
which they so fondly doat on, is not, after all, 
their proper sphere. There is an instinct in their 
hearts, a voice, which an : 1st the riot of sin, and 
dissipation, reminds, and tells, them to carry their 
views beyond the limits of the grave. That is, 
they experience in themselves, spite of their 
disorders, the sentiment, the indelible senti- 
ment, of their own sublime, and immortal, des- 
tiny. 

To this invincible conviction there come, like- 
wise, united with it, the voice, and authority, of 
religion, confirming the sacred instinct. Religion, 
divine monitor, reminds us unceasingly of 
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the emptiness of all earthly things; and by the 
brightness of its rays, it discovers to us, more 
clearly still, the awful reversion, which awaits us. 
At the same time, by the consolations of its pro- 
mises, and the magnificence of its rewards, it 
enlivens, and animates, us in the glorious pursuit, 
supplying us, meanwhile, with the effectual, 
and easy, instruments, by which we may secure 
to ourselves, both happiness hereafter, and solid 
contentment here. 

As thus, it is manifest, that we have been 
created for so noble a destiny, so, of course, 
and I need not state it, the divine mercy has 
conferred upon us those talents of mind, and dis- 
positions of heart, which are adapted to its attain- 
ment, an understanding to comprehend the 
force of our obligations; a memory to remind 
us of them ; and a will to execute them. It is 
for the same reason, that, in his infinite wisdom, 
God has established within us a secret Tribunal, 
a Seat of Justice, the Voice of Conscience, 
delightfully applauding us, when we do, what is 
right ; and severely reproaching us, when we do, 
what is wrong. 

The fact is, and this comprises all the afore- 
said truisms God has made us for Himself. To 
have made us for any other purpose, would not 
have been consistent, either with his greatness, 
his goodness, or his wisdom. He has made us for 
Himself. And the consequence, therefore, is, that 



we belong wholly to Him; and are, therefore, 
strictly obliged to serve Him, to devote to Him 
the warmest affections of our hearts 5 and the best 
faculties of our reason. He has made us for Him- 
self: and hence, also, it is, that we are never so 
happy, as when our affections are centered in 
Him; never so unhappy, as when they are 
alienated from Him. Of all mortal beings, the 
virtuous Christian is, by far, the most happy ; be- 
cause he is faithful to the laws, both of reason, 
nature, and religion. Enlivened by the bright 
prospects, and promises, of future joys, a con- 
science at rest; no crimes to terrify him; no 
remorse to distress him, he passes through the 
vale of this life, contented, cheerful, and secure. 
A constant sunshine beams around his head. 
Whereas, on the other hand, of all mortal beings, 
the corrupted sinner is the most unhappy; be- 
cause, besides violating the laws, both of reason, 
nature, and religion, he, moreover, renounces his 
immortal destiny pursuing pleasures, which turn 
to pain ; and phantoms which elude his grasp. 
It is true, the noise of the passions does often, 
for a time, stun the voice of nature, and religion : 
but, ere long, the cries of nature, and religion, 
still louder than the noise and clamour, of the 
passions, arise, and utter terrors to the heart, 
which alarm, and affright, the guilty slumberer. 
God has made us for Himself. He is the source, 
and giver, of every benefit, and blessing, that we 
B 5 
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enjoy : and we, in all things, depend wholly on 
Him. Whence, also, it is, that in our distresses, 
we call upon Him for help ; in our griefs, we look 
up to Him for comfort; in our dangers, we in- 
voke his fatherly protection. In short, in spite 
of himself of his passions, and his crimes, Man 
is naturally, and* necessarily, a religious animal. 

To illustrate the truth of this proposition, we 
need only to consult the annals of ages, and the 
histories of nations. Referring to these, we find, 
that, in all ages, and nations, in ages even the 
most unenlightened ; and in nations the most un- 
civilised, religion, in them all, held uniformly 
the first place, in the feelings, and actions, of the 
public. It entered into the whole order, and 
series, of their conduct; and excited their most 
lively interest, and concern. It had, every where, 
its Gods, its temples, its sacrifices, its altars, &c., 
its various, endless, modes of worship, however 
preposterous, profane, and barbarous, these might 
be. In short, from the first dawn of creation, 
through every succeeding period, religion, in one 
shape or other, infused itself into all the transac- 
tions, occurrences, and events, both of public, and 
private, life. So deeply imprinted in the human 
mind is that law of nature, which connects, and 
binds, man to his Maker; so invincible that in- 
stinct, which invites, and impels, him to pay to 
the power, and providence, of the Almighty the 
tribute of his worship, praise, and supplication. 
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The fact is, therefore, thus evident, that man, 
as I have stated, is naturally, and necessarily, a 
religious being, created to serve his Maker, and 
designed, and destined, to a future state of exist- 
ence. 

However, notwithstanding all the aforesaid evi- 
dences, it is still true, that, neither the innate 
instincts of reason, nor the inborn impulses of 
the heart, are, of themselves, sufficient ; nor, with- 
out the assistance of some farther aid, propor- 
tioned, either to instruct mankind completely in 
the true method of serving God ; nor yet, of en- 
gaging them to cultivate strictly the sacred rules 
of innocence, and virtue. The whole history of 
mankind is the proof of this. Accordingly, it was 
upon this very account, that, pitying the condi- 
tion of his creatures, the Eternal Father was 
pleased, in the infinite tenderness of his mercy, 
to send down from heaven even His own divine 
Son to instruct, and help, us, to teach us in 
what way to serve Him, and to enable us, by 
his graces, to secure to ourselves, both present, 
and future, happiness. Behold, then, clothing 
Himself " in the form of Man," this Sacred 
Being, The Second Person of the adorable Tri- 
nity, came down from his eternal throne ; " and 
dwelt amongst us" He came down, expressly 
" to enlighten those, who sate in darkness ; and to 
direct our feet into the paths of peace" He came ; 
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and a dwelling amongst us," He dictated, and 
gave, to us a new order of religion, a Code of 
divine wisdom, and sanctification, adapted to the 
worship, and service, which we owe to the Al- 
mighty; and accommodated to all our multifa- 
rious wants, and obligations. Its design, and end, 
are to subject ma"n, the whole man, entirely to 
the dominion of God; and at the same time, to 
facilitate to him the means of working out his 
salvation. For these purposes, therefore, the 
divine Being instituted a strict Law of Morals 
for the regulation of the will; and an express 
Rule of Doctrines for the direction of the under- 
standing ; by these means, subjecting us wholly 
to our Maker. And then, too, in order the more 
effectually to secure our compliance with these 
sacred ordinances, the Holy Legislator has, more- 
over, imposed them under the most awful injunc- 
tions, even under the threatenings, and the pe- 
nalties, of everlasting reprobation. And He has, 
alike, and just equally, done this, for any disbe- 
lief, of his Rule of Doctrines, as for the violation 
of his Law of Morals. 

II. Having suggested these introductory truths, 
which I have addressed rather to the public 
than to your Lordship, for, they are truths, 
which, I conceive, your Lordship admits, I 
come now to those questions, which are designed 
to form the chief subjects of this Letter, the 
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questions, which, in fact, form the grounds of the 
distinction between your belief, and mine, or 
rather, between your Church, and mine. 

" You cannot," you say, " for the life of you, 
bring yourself to believe in our doctrine of Tran- 
substantiation," because it appears to you repug- 
nant to the dictates of your Reason : " for, your 
Reason," you add, " is the guide of your faith." 
Well; my Lord, I will here, in limine, just ob- 
serve again, as I have done already, that, all 
this, as coming from a Protestant, following the 
Rule of Protestantism, is no other than consistent. 
This Rule of yours, the true Charter, and boast, 
of your Reformation, does, certainly, in its cha- 
racter, and consequences, imply, and involve in 
itself, the disbelief of the awful mystery. But, 
then, here is your Lordship's inconsistency. It 
implies, and involves in itself, just equally, the 
disbelief of the most fundamental articles of the 
Christian code, which you profess to believe. For 
example, you profess to believe in the mysteries 
of the Trinity ; the Incarnation, and so on. And 
yet, these two great mysteries are just as incom- 
prehensible to your reason, as the doctrine of 
Transubstantiation. They are even, in fact, 
comparing mystery with mystery, far more in- 
comprehensible. For, it is more difficult for rea- 
son to understand, or to conceive, how One God 
can exist in Three distinct persons; or how the 
Great, and Eternal, Lord of heaven, and earth, 
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should die the death of a guilty malefactor, 
than it is to understand, or conceive, how the 
all powerful Author of nature, should, by His 
omnipotence, change one substance into another. 
So that, if your Lordship refuses to admit the 
mystery of Transubstantiation, on the score of 
its alleged incomprehensibility, you ought, of 
course, for the same cause; and in order to be 
consistent, to reject also, the two aforesaid mys- 
teries. It is, in reality, upon the score of the 
same reasoning as yours ; and upon the ground 
wholly of your leading Principle of belief, that 
the entire host of unbelievers, the Socinians, 
the Deists; nay, the very Atheists themselves, 
not only reject all mysteries, but defend, each, 
their respective, and dreadful, codes of impiety, 
and error. Their conclusions are, no doubt, la- 
mentable. But, the evil is in the Principle, far 
more than in their reasonings. The Principle 
admitted, I do not see, how any Protestant 
can, with consistency, condemn them, that is, 
as far as regards the mysteries of revelation. 

III. That the Reason, or private judgment, of 
each, and every, individual is the established Rule 
of the Protestants belief, this is a fact, which 
no well instructed, if candid, Protestant will 
deny. It is, in reality, the essence itself of Pro- 
testantism ; the foundation of its countless 
Churches ; and the support, and key-stone, of all 
its multifarious sects. It is, indeed, the necessary 
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effect of the Reformation. For, when the authors, 
and leaders, of that revolution revolted against 
the Church, they, of course, denied, and re- 
nounced, her authority. They proclaimed her 
authority " a system of usurpation, tyranny, and 
injustice, the violation of the rights of men; 
and the infringement of the privileges of the 
Christian." They decided, that, besides being 
fallible, she had grossly erred in a variety of her 
doctrines ; and that, consequently, it was the duty 
of the public to abandon her communion. Thus, 
therefore, it was, for, there remained no other 
expedient, they proclaimed, and established, as 
the sole Rule of the Christian's Faith, your Lord- 
ship's favourite principles The Right of Reason, 
and the authority of private Judgment. 2 These, 
indeed, are so essentially the rule, and grounds, 
of Protestant faith, that the Protestant, who 

2 " Why tease us," cried out Luther, " with the name of the 
Church ? Know this, that the Church has fallen, long since. 
No ; Judge for yourselves : for, this is the Only true Rule of 
Faith, the Right of the Gospel, and the prerogative of Reason." 
Such as this was the constant language, both of Luther, and of all 
Ms fellow-apostles, at the opening of their career. 

" The Principle of the Reformation" says Bishop Warburton, 
" was not so much the right of separating from the errors of a 
corrupt Church, as that Christian Liberty, which gives every man 
a Right to worship God, according to his own conscience." 

It is hence, that Bishop Watson, denning the genuine Rule, 
and principles, of the Reformation, and of Protestantism, states, 
" The Religion of the Protestant is, ' Et sentire guts velit ; et qua 
sentiat, loqui : ' " that is, to believe, and profess, what he chooses. 
This, indeed, is, alone, consistent, and genuine, Protestantism. 
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does not adopt, and follow, them ; or who be- 
lieves upon any other principle, is an inconsistent 
Protestant, and the violator of his own maxims. 
Hence it is, that, speaking of the above Rule, 
D'Alembert asserts, that the Protestants, who 
have adopted it, "ought, and MUST, ere long, 
become Sociniafts : not," he adds, "for the 
credit of their Religion, but for the honour of their 
Philosophy." In reality, the fact is, that, between 
the extreme of Catholicity, and that of Socinian- 
ism, or rather, between the two extremes of 
Catholicity, and Infidelity, there is no consistent 
medium. 3 The whole midway space is a bed of 

3 This is the declaration, often made by many of the Infidel 
writers ; and the fact has recently been remarked by some of our 
own leading literary authors. Thus, the splendid writer of the 
article (Ranke's History) in the last Edinburgh Review, notices it, 
as follows: " During the 18th century, whatever was lost to Ca- 
tholicism, was lost, also, to Christianity. During the 19 th century, 
whatever was regained by Christianity, was regained, also, by Ca- 
tholicism. We should naturally have expected, that many minds, 
on the way from superstition to Infidelity; or on the way from 
Infidelity to superstition, would have stopped at an intermediate 
point. Between the Catholic, and Infidel, doctrines, there is a vast 
interval, in which the human mind, it should seem, might find for 
itself some resting place, more satisfactory, than either of the two 
extremes. In the last century, when a Catholic renounced his 
belief in the Real Presence, it was a thousand to one, that he re- 
nounced his belief in the Gospel too. When the reaction took 
place, with the belief of the Gospel came back the belief of the 
Real Presence. We think it a remarkable fact, that no Christian 
nation, which did not adopt the principles of the Reformation be- 
fore the end of the \6th century, should ever have adopted them. 
Catholic communities have, since that time, become Infidel; and 
become Catholic again. But, NONE HAS BECOME PROTESTANT." 
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sand, where there is not one solid spot for the 
sole of the foot to rest on. It is a fatal quick- 
sand, overspread with disasters, and confusion, 
the shipwrecks of faith, and the ruins of piety, 
errors in every shape, and irreligion in every 
attitude. 

Wherefore, since it is thus manifest, that the 
dictate of each one's Reason, or private judgment, 
is the real foundation of the consistent Protest- 
ant's belief, here occurs the serious, and, to 
your Lordship, the momentous, question: Is 
it, then, clear, or is it even reasonable to con- 
ceive, that such a principle is really the Guide, 
ordained, and established, by the divine wisdom 
to conduct mankind to the knowledge of the 
truth ? Why ; before I proceed to argue upon 
the subject, I will simply appeal to your Lord- 
ship's candour; or to the good sense of any 
reader of this Letter. Thus ; is it not a fact, 
that, wheresoever men have adopted, and fol- 
lowed up, this principle, they have uniformly, 
and every where, fallen into errors, and contra- 

The same kind of remark is made, also, in a late number (132) 
of the Quarterly. For, speaking of the French Infidels, many of 
whom, are recently become Catholics, the Reviewer says : " These 
men have worked their way, according to their own accounts, by 
the force of their own minds, without any other aid, from the 
miserable materialism of the French School to Spiritualism ; from 
that to Deism ; from Deism to Christianity ; from Christianity to 
Catholicism" Such, too, and still more strikingly is every 
where the case among the Infidels in Germany, all stopping in 
Catholicity, none, not one, in Protestantism. 
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dictions ; and,, most commonly, into incredulity ? 
Such, undeniably, is the case; and the case, 
above all, among multitudes of the learned, and 
literary, portions of the public. Now ; if seriously 
considered, does not this fact alone render it very 
unlikely, and improbable, that the wisdom of God 
could ever have appointed, or designed, the in- 
strument of so many evils to be the established 
Rule of the Christian's faith ? I think, no infe- 
rence can be plainer. 

But, only analyse, for a moment, and con- 
sider, the character, and the properties, of this 
boasted attribute called, " Reason." What, in 
reality, are these? Why; it cannot but be ad- 
mitted, as, indeed, it is admitted, that human 
Reason is a weak, wavering, limited, faculty; 
and this, even in the very brightest geniuses. It 
differs in different persons; so much so, that, 
owing to the variety of men's talents, dispositions, 
habits, education, and so on, it would be dif- 
ficult to find it, any where, in any two individuals, 
alike, more difficult far than to find, any where, 
two faces alike. These considerations, again, 
ought to convince your Lordship, how little this 
favourite principle of yours is fitted to judge with 
accuracy ; or to decide with certitude, concerning 
the deep, difficult, and mysterious, doctrines of 
religion. Religion, discussed, and judged, by the 
tribunal of human reason, becomes, just like any 
of the ordinary sciences, a matter of speculation, 
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and philosophy, a business of opinion, and con- 
jecture. And then, too, which, surely, is absurd 
enough, all men, according to your Rule, and 
Charter, the ignorant, just equally with the 
learned; the dull, and stupid, not less than the 
enlightened, have, all, and each, of them, the 
selfsame right of forming their own belief ; and of 
judging, and deciding, which alone are the true, 
which the false, doctrines of the Christian Code. 
Under these circumstances, again, nothing, cer- 
tainly, can be more obvious, than that, of course, 
there must be generated, not only errors, and 
opinions, without end, and number, but errors, 
also, and opinions, the most preposterous, and 
profane, a state of utter confusion, and irre- 
ligion. 

But to ^convince your Lordship, how little 
this faculty of Reason is, of itself, calculated 
to conduct men, even the learned, and the 
talented^ to the knowledge of the i -nth, I will cite 
to you the authority of a set of \\riters, who, 
eagerly, themselves, adopting the flattering prin- 
ciple, have made it the real ground of their 
opinions, and respective systems. The first shall 
be Bayle, a Protestant; and the ardent defender 
of your Protestant Charter. " Our Reason" he 
says, (C is formed for nothing but to produce con- 
fusion, and doubt. It has no sooner built up a 
fabric, but it points out the ivay to pull it down. 
It is a real Penelope, unravelling, at night, the 
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web, which it had woven, in the morning. The best 
use, that can be made of our reason, is to know, 
that it is the very path, which conducts to error ; 
and that we stand in need of some other, and safer, 
guide to lead us." 4 

Rousseau, another Protestant philosopher, de- 
scribing the opinions, and the characters, of the 
whole Sect, which now insolently dignifies itself 
with the title of "The School of Reason," says 
of them : " / have consulted these men : I have 
read their books ; and I have examined their doc- 
trines. And I found them insolent, positive, and 
dogmatical even in their pretended scepticism ; 
ignorant of nothing; proving nothing ; and ridi- 
culing one another. This circumstance, which is 
common to them all, appears to me to be the only 
point, in which they are, all of them, in the 
right. Triumphing, when they attack, they are pow- 
erless, when they defend. If you weigh their rea- 
sons, they have none, but to destroy. If you count 
their opinions, each one is reduced to his own. 
They agree in nothing, but in disagreeing." Such, 
as described by Bayle, and Rousseau, them- 

4 " Le devoir de I'homme," says Bayle, who, though usually 
profane, is, sometimes, the Christian, " Le devoir de I'homme est 
defaire taire la Raison ; de captiver son entendement sous I'obeis- 
sanfe de la Foi ; et de ne jamais disputer sur les choses r eve' lees, 
que leur grandeur, et leur sublimite, ne leur permettent pas de la 
subir. Leur caractere essentielle est d'etre un objet de Foi ; et non 
pas un objet de Science. Ils ne seroient plus des Mysteres divins, 
si la Raison en pouvoit resoudre toutes les difficultes." 
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selves the leading members of the school, such 
are the fruits of Reason, when left to itself; 
and conducted by the dictates of its own judg- 
ment, and illusions. I might appeal here, not 
only to the profane, and impious, but to the 
absurd, also, and preposterous, doctrines, which 
have been broached, and maintained, by many of 
our own English Protestant writers, men of great 
learning, and distinguished talents; and the dis- 
ciples equally if not the very founders, of 
this self-called " School of Reason.' 3 Such were 
our Hobbses, Cherburies, Blounts, Bolingbrokes, 
Chubbses, Shaftsburies, &c. It is, in fact, from 
these men that Voltaire, and the French Encyclo- 
pedists, tell us, and even boast of the fact, 
that they received the first elements of their 
"Philosophy," that is, in reality, of their im- 
piety, and irreligion. " The English," they say, 
" were our first masters." 5 



5 The folio-wing passage from Voltaire expresses the general 
notion, which the French Incredules entertained of English in- 
fidelity : " L'Anglois qui a dit, que le Christ ianisme etoit ne en 
Asie, et qu'il a trouve son TOMBEAU en Angleterre, a bien ren- 
contre" " L'Anglois," he says, " comme un homme libre, ta au 
ciel par le chemin, qu'il lui plait." (" Ce qui est bien commode," 
remarks one of his witty commentators.) 

Just similar to the above sentence of Voltaire is the following 
expression of his friend, the profane author of the Lettres Juives, 
who, also, like Voltaire, had resided, some time, in this country, 
curiously exploring its opinions, habits, &c. : " Quant a la Re- 
ligion" he says, " chaque Anglois paroit en avoir une a sa mode. 
Si on obligoit tons les habitant de fette Isle, a mettre en ecrit leur 
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I know, that it is frequently urged, that, in 
the works of these disciples of "The School of 
Reason/ 5 there are many excellent, and useful, 
doctrines, the dictates, both of truth, virtue, and 
religion. This is true. But, then, the case is : 
These excellent, and useful, doctrines are derived, 
and borrowed/ not so much from the dictates of 
the reason of these men, as from the light, and 
instructions, of the Gospel. They are a set of 
truths, which they had learnt, in their childhood, 
from their catechisms, their parents, and their 
pastors, l.mg before they had become philoso- 
phers. This, too, is the observation, and avowal, 
of Rousseau. " I don't know" he says, " why we 
attribute th fine morality of our works to the 
progress of pidlosophy. This morality is borrowed 
from the Gospel. It was Christian, before it was 
philosophy." 

It may serve, somewhat, to show the weakness 
of human reason ; and therefore, to prove its un- 
fitness to form the guide, and arbiter, of Christian 
Faith, if we but just call to mind the effects, 
which this boasted attribute once produced in the 
ancient world ; I allude to the Pagan world. In 
the Pagan world, as we know, there nourished, in 
different ages, and in different nations, a multitude 
of men, eminent for their talents, their learning, 



profession de Foi, il y en auroit autant de differentes, yu'il y a dif- 
fer ens particuliers." 
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and their acquirements. And yet, what was the 
consequence? What did reason effect, and pro- 
duce, in them ? Did it enlighten them, in regard 
of any of the essential truths of religion ; or even 
with respect to morals ? Did it serve to improve, 
or reform, the public? I need not say it: It 
neither established one divine truth ; nor founded 
one real virtue. On the contrary, it sanctified the 
grossest errors, and exalted the indulgence of the 
passions into the duties of religion. It erected 
temples to almost every form of vice, adored its 
Venuses, its Bacchuses, its Mercuries, &c. In 
short, Reason, during those " bright ages," as they 
are classically called, produced few, or no other, 
effects, but error, corruption, and licentiousness. 
It was the case even among their philosophers, 
and their most distinguished writers : for, the 
works of these men are replete with absurdities, 
indecencies, and abominable maxims. " Nothing" 
says Cicero, " is more absurd than the ivritings of 
our philosophers" So much, My Lord, for your 
boasted Reason, when left, unassisted, to its own 
feelings, and ideas. 

IV. If, in any case, or any where, the powers of 
reason are competent to judge correctly, and to 
form a Guide, it ought, of course, to be in relation 
to those objects, which belong most directly to its 
sphere, the natural order of things; and those 
plain, obvious, truths, which nobody calls in 
question. Well, and yet, what, even in these 
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cases, is the fact ? Why ; Reason in a multitude of 
these, is almost, if not quite,, as much per- 
plexed in its attempts to explain, or understand, 
them, as in its efforts to comprehend the mysteries 
of religion. In fact, they are mysteries, as well as 
those of religion. Thus, for example, no art, nor 
ingenuity, of reason can either explain, or under- 
stand, the creation of matter, or the formation of 
the universe. They do not comprehend, what 
is still more simple, the causes of attraction; 
the communication of motion ; the union of the 
soul with the body. Thought, space, time, mat- 
ter, substance, man himself, all these, and each 
of them, are secrets, which no mortal talents can 
so much as pretend to penetrate. In short, from 
the grain of sand, that we tread upon, to those 
glorious orbs that roll above us ; from the insect, 
which crawls in the dust, to the noblest objects, 
which adorn creation all is full of mystery, which 
nor reason, nor learning, nor all the wisdom of phi- 
losophy, can unravel, or understand. It is so too, 
even with the very plainest, the most certain, 
the first, and most important, of all the truths, 
which mankind, the entire universe, adores, 
The Existence Itself of God. Even this, although 
of all manifest truths the most evident, is still 
a truth, which our reason cannot explain. "I 
knmu," says Rousseau, ef that there exists a God. 
I feel it ; and I prove it. Still, I do not, any 
better, comprehend, hoiv it is so. I try to contem- 
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plate the infinite essence of the Almighty ; and the 
more I do so, the less do I understand it. But, 
it exists : and this is enough for me. The less I 
understand it, the more I adore it. The best use, I 
can make of my reason is to be humble ; and to an- 
nihilate myself before the eternal object' 9 Thus, 
then, My Lord, if the plainest truths have their 
obscurities, and their shades ; if nature is over- 
spread with clouds, which no eye can penetrate ; 
with abysses, which no art can fathom, what 
wonder can there be, that religion, far more, 
designed, as it is, to humble the pride of the 
human mind, should have, also, its darknesses, 
its secrets, and its gulfs ? The great, and chief, 
wonder is, how, admitting, and believing, the 
former, without any difficulty, or hesitation, 
men, and above all, the Christian, should re- 
fuse, or be unwilling, to admit, and believe, the 
latter. 

To contend, or imagine, that, in the divine 
order of religion, God has not the power, and the 
means, of revealing, and establishing, mysteries, 
which are incomprehensible to human reason, 
this were a point, which every Christian would 
deem profane. He has, no doubt, such power, 
and means, because He is Omnipotent. And as, 
again, He has created, and formed, the human 
mind, so of course, He can limit, and control, its 
faculties, precisely as He pleases. He, conse- 
quently, can propose, and oblige it to believe, 
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truths, which exceed the capacity of the human 
mind ; and which reason cannot comprehend. In 
this case, therefore, supposing the revelation of 
such truths, it is manifestly the duty of man- 
kind, no matter how obscure, and impenetra- 
ble, they may be, to believe, and adore, them. 
Not even, seeing that nature itself is so full of 
mysteries, ought any one to experience any dif- 
ficulty in doing this. So that thus, the plain, 
and only consistent, inference is the following, 
that, in the divine order of religion, the whole, 
and the only, province of our reason is, simply 
to examine, and to ascertain, the Fact, whether 
God has spoken, and revealed his will, or not. 
If once the Fact is ascertained, that He has 
spoken, and revealed his will, in this case, every 
cause, and pretext, for disbelief is done away ; and 
our manifest duty is, humbly to bow down, and 
adore. 

Hence, therefore, what your Lordship, as a 
Christian, ought to do, is merely to apply the 
above principle to the mysterious doctrines of 
religion. Apply it, for example, to that great 
mystery, Transubstantiation, which was the 
subject of my previous letter ; and the stumbling 
block to your credulity, as it is, indeed, such 
also, to the generality of other Protestants. " You 
eannot," you say, " believe in the mystery, because 
it is repugnant to the dictates of your reason." 
Now; My Lord, in order to reject it, either with 
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prudence, or consistency, upon the score of this 
pretext, you ought to prove, and as a Christian, 
are bound to prove, by the clearest evidence, that 
the sacred Institution is really, and indeed, a 
direct violation of the laws, or of some one law 
or other, of nature ; or that the terms, which an- 
nounce it, are utterly incompatible with certain 
well-known, well-founded, and manifest, truths. 
All this is, no doubt, necessary, ere you can, with 
any Christian consistency, disbelieve, and reject, 
the mystery. Well ; then, I here, put it to your 
conscience, or even to your reason itself: Can 
your Lordship, or can any mortal being, pre- 
sume, or pretend, to demonstrate this ? For, in 
the first place, our knowledge of the laws of 
nature is very imperfect, and confined ; and in the 
next place, we have neither the perceptions to 
analyse, nor the abilities to appreciate the terms, 
and relations, which regard objects, that lie be- 
yond the sphere of all human comprehension. 
On the subject of the Eucharist, for any reasonings 
to be correct, or any conclusion manifest, one 
necessary condition must, of course, be, to under- 
stand, and penetrate, the mysterious state of Our 
Blessed Saviour in the wonderful Institution. 
And since, as I have just observed, the nature of 
this state is placed beyond the sphere of any 
mortal comprehension, so all reasonings, or ob- 
jections, founded upon the properties of earthly 
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objects, are wholly inapplicable to it ; and there- 
fore, groundless, and inconsistent. 

There have been, and there are still, many 
Protestants, who have asserted that the mystery 
is impossible. But, surely, My Lord, this is a 
piece of insolence, which you cannot but con- 
demn; and which, in fact, only impiety can 
approve. It is an insult to the divine Omni- 
potence ; and implies the power, and means, 
of fathoming the unfathomable depths of God's 
infinite designs, and wisdom. It is contending, 
that bodies can exist in no other state, save that, 
in which we are wont to consider, and behold, 
them here. It is maintaining, that the Author of 
the laws of nature has not the power to change, 
alter, or regulate, them, as He pleases. Now, as 
I have said repeatedly, not even do we know, 
what the real nature of bodies is. For, we neither 
know, what substance is ; nor even what matter 
itself is. We neither know, nor understand, what 
it is, that constitutes the essential modifications 
of different bodies; nor yet, the identity, or 
essence, of any one single body. These, and 
many such as these, are questions, which, in the 
order itself of nature, we can neither explain ; nor 
pretend to understand; for, reason supplies us 
with no adequate solutions of them. And hence, 
therefore, how inconsistent it is ; and at the same 
time, how profane, to apply them to the mystery 
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of Transubstantiation ; and upon their alleged au- 
thority, to declare the divine Institution an im- 
possibility. This indeed, although the thing is, 
by no means, uncommon among you Protestants, 
is a piece of sinful, and unchristian, daring. 
Whence, once more, the conclusion is, that the 
real, and only consistent, method of proving, 
and ascertaining, the truth of the sacred mys- 
tery is the evidence, the Fact, of its revela- 
tion. 

V. My Lord, I have this opinion of your can- 
dour, that, provided you did but seriously con- 
sider the nature, and bearings, of your too fondly 
cherished Rule, you could not but allow, that it 
is pregnant with errors, and full of inconsisten- 
cies. Thus, you admit, the necessity, and the 
certainty, of revelation ; and that this commu- 
nicates to us certain mysterious doctrines, which 
we are all strictly bound to believe, and venerate. 
Every Protestant, if he be a Christian, pro- 
fesses to admit this. Here, then, is the contra- 
diction. These mysterious doctrines, thus re- 
vealed to us, you admit, are objects, placed 
out of the sphere of human things ; and beyond 
the reach of all mortal comprehension, abysses, 
unfathomed, and unfathomable. And yet, you 
subject them to the weak tribunal of your rea- 
son; try them by the dictates of your judg- 
ment; and accordingly pronounce your sentence 
upon them, admitting this, and that, as credible, 



30 

or true, and rejecting others, as incredible, and 
false; nay, perhaps, as impossible, and absurd: 
and all this, forsooth, in regard of objects, 
which, as a Christian, you, at the same time, own, 
you cannot understand ! More consistent, My 
Lord, than this, is, to my mind, the reasoning 
of the Socinian, and the Deist. For, they, 
adopting the very same Protestant principle, 
very naturally contend, that, if reason, and pri- 
vate judgment, are the guides, and arbiters, of 
what men should believe, then, of course, in order 
to be consistent, they ought only to believe, what 
their reason understands, and their judgment 
sanctions. Whence, also, they reject all the mys- 
terious doctrines of religion. Profane as is the 
creed, or system, of these men, yet, if your Rule 
of Protestantism is true, their reasoning is logi- 
cal ; and their inferences are correct. 

VI. It is true, that in defence, or rather, as 
a justification, of your religious opinions, you 
state, that, besides consulting the dictates of your 
reason, you are careful also, to call in, and to 
consult, the authority of your Bible, convinced 
that, by their united sanctions, your belief cannot 
be blameable, or wrong. In this, too, I have 
admitted, that your Lordship, as a Protestant, 
is consistent ; because you but follow that leading 
principle of yours, " the Bible, the Bible only, is 
the Religion of the Protestant." Well ; but here, 
again, just as I have done in relation to your 
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Reason, I appeal to your Lordship's candour, 
and good sense. 

In the first place, the flattering circumstance of 
calling in the aid, and consulting the authority, of 
your Bible, is pregnant with the very same diffi- 
culties, and objections, which I have been ex- 
posing, with respect to the dictations of your 
Reason. For, it is not, as your Lordship will 
allow, it is not the Bible itself the dead, silent, 
and material, letter of the sacred volume, that 
forms your belief, or that can, form the belief, of 
any one. What alone forms your belief, or creed, 
or the belief, of any Protestant, is the inter- 
pretation, which you, or any other Protestant, put 
upon it, the sense, and meaning, which you, or 
he, affix to its different texts, and passages. For, 
if this were not the case, then, as the Bible is 
always, in itself, One, unvarying, and the same to 
all, so all would, of course, be united in the 
same belief. The real case, therefore, is, that the 
Bible in your hands, or in the hands of the Pro- 
testant, is the Bible, subjected to the tribunal 
of your, or his, Reason; and interpreted, and 
understood, according to the dictates of each one's 
private judgment, and opinion. So that, it is still 
true, that your Reason, after all, My Lord, is the 
sole guide, and real arbiter, of your belief, thus 
involving, as I have said, those very same diffi- 
culties, which I just stated in its regard. 

"You call in," you say, " the aid of your Bible." 
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Well ; My Lord, but permit me, in the next place, 
to ask you : Are you sure, that you understand 
the sacred volume ? Are you sure, although you 
are blessed with great talents, and possessed of a 
certain share of learning, that you are compe- 
tent to discover, and qualified to ascertain, the 
only true meaning (for, there is only one true 
meaning) of its various, obscure, and mysterious, 
passages ? Are you sure, that you are equal to 
this awful task ? for, without such certitude, you 
can neither depend upon your own interpreta- 
tions; nor can your faith be steady. Now, in 
order to show you, how little, even the most en- 
lightened, and learned, men are capable of rightly 
interpreting the sacred Book, I will just cite to 
you the sentiments of one or two of your own 
most eminent Biblical scholars. " It is not pos- 
sible to prove" says the learned Bampton Lec- 
turer, Dr. Barrow, " that, in language the most 
familiar to us, any given number of interpreters 
annex precisely the same idea to the most simple 
terms. How differently, then, may different men 
be reasonably expected to understand the myste- 
rious doctrines of theology in the Christian reve- 
lation. The truths of religion are conveyed to us 
in the language of a distant age, and country. 
They are expressed in terms, alluding to the cus- 
toms, and manners, of the times ; to peculiar modes 
of thinking, and acting, now known by little else 
than these allusions themselves. They are collected 
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from a variety of treatises, historical, prophetic, 
moral, and religious. No wonder, then, under 
these circumstances, that the upright, the pious, 
and even the learned, should have been led into 
mistaken interpretations of the Scriptures to hold 
mistaken doctrines." Another of these said Lec- 
turers, the equally learned Dr. Van Mildert, the 
late Bishop of Durham, writes as follows : " To 
understand the Bible, there is required a compe- 
tent apparatus of Concordances, and Lexicons. 
Commentators, Harmonists, Philologists, must be 
called in to enable us to analyse, or to combine; 
rightly to divide, or to compare, spiritual truths. 
To neglect these is virtually to neglect the means of 
profiting by the Bible "^ These concessions, thus 
candidly, but imprudently, made, by many Pro- 
testant writers, admit, (no words could do it 
better,) the utter incompetency, at all events, of 
the public, to understand, or explain, the Bible ; 
and the unfitness, therefore, of the sacred volume 
to be wisely considered as the Protestant's Rule 
of faith ; or, as it is called, " the Religion of the 
Protestant." For, surely, a Book, which few or 
none can understand, can, neither in reason, nor 
in common sense, be looked upon as the Rule 
of a man's belief: the essence of a Rule, being 
its clearness and perspicuity. Can you, then, My 

6 For the Difficulties of the Bible, the reader may consult " The 
Tracts For The Times," above all, the eight Lectures, contained 
in No. 85. 

c 5 
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Lord; these circumstances considered, be pru- 
dently sure, that you understand the mysterious 
Volume ? 

But, to convince you, that you cannot be thus 
prudently sure, this single consideration ought, 
methinks, to suffice, namely, that you behold 
multitudes every where around you ; and among 
these, many of them highly talented, and learned, 
all differing from your Lordship in their opi- 
nions, and belief, although all led, meanwhile, 
by the selfsame Rules, which you are. This con- 
sideration alone, if even there were no other 
cause, ought, I think, to abate your confidence. 
However, not only is this the case, but, the fact, 
moreover, is, that, whenever, or wherever, men 
do undertake to explain the Bible, they not only 
all differ from each other; but, they fall, for the 
most part, into the grossest errors, and contradic- 
tions, into those absurd, profane, and fanatical, 
opinions, which are, alike, the disgrace of Pro- 
testantism ; as they must prove, ere long, the 
ruin of your Established Church. " These words," 
says Selden, " Scrutamini Scripturas (search the 
Bible), have undone the world." " You cry out," 
says your learned Bishop Hare, ' The Bible, the 
Bible' Yes ; and so do all the heretics, that have 
ever been." These facts, again, considered, you 
cannot, My Lord, but feel, that such Book, how- 
ever divine, and sacred, is still, such are its 
difficulties, very unfit to form the sole Rule of 
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each one's faith, or religious creed. So, for ex- 
ample, with regard to your Thirty-nine Articles, 
which your Church holds necessary for salvation, 
never would any human being contrive to make 
these out, as the learned writers of The Quarterly 
observed, but the other day, by the mere light, 
and study, of the Bible. " No such thing" they 
say, " has yet happened." 

VII. If your Lordship will give yourself the 
trouble to consult the history of the Church in 
any nation, or in any age until the era of your 
unhappy Reformation, you will find, that, both 
the principles, and the practices, of the divine 
establishment were directly opposed to the rule, 
and prerogatives, of your Churches. Never, you 
will find, before Luther had proclaimed his 
" glorious Charter," never had any member of 
the Church so much as ventured to consider him- 
self, as the guide, and arbiter, of his own belief ; 
nor as entitled, by the authority of his own reason ; 
or by the private interpretations of his Bible, 
to judge, and determine, what doctrines he was 
bound to admit; or what articles he might, with 
security, reject. Such prerogatives, in those ages, 
were never so much as dreamt of. In those ages, 
and from the first dawn of Christianity, the Churcli 
always, and ALONE, claimed; and always, and 
alone, enjoyed, the right of judging, and deciding, 
all cases, and questions, which related to the doc- 
trines of religion ; as well as of solving any doubts, 
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or difficulties, concerning all matters of discipline, 
and morals. Regarding herself, and alike re- 
garded, as " the Pillar, and Ground, of truth," 
she condemned all new; and repressed all dan- 
gerous, opinions. And her decisions, without 
being submitted to any other tribunal, were at 
once admitted,* by the faithful, as the infallible 
rule of their belief. She did not, when there arose 
any doubt, or contest, concerning any article of 
faith, she did not refer the public to their Bibles; 
(this would only have increased their perplexities :) 
she summoned the cause before her own tribunal ; 
and collecting here the early, and ancient, tra- 
ditions, she, by this testimony, not stooping 
to reply to the subtilties of the innovators, 
stated at once the universal, and true, belief; and 
pronounced her sentence. The various churches, 
and the faithful, heard this : and the cause was 
ended. Such, My Lord, until the epoch of your 
pretended Reformation, was the uniform, and 
constant, practice of the Church, in relation to any 
errors, or innovations, attempted to be introduced 
into her doctrines, or her discipline : and such were 
the means, by which the sacred streams of truth 
were preserved always pure, and unadulterated. 

On the occasions of the greater, and more 
alarming, dangers, which appeared to threaten 
the integrity of faith, and the stability of the 
faithful, the Church then summoned together 
her pastors from different provinces, and different 
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nations. She assembled, and united, them in the 
awful, and solemn, form of her General Councils. 
In these, she adopted, and pursued, no other than 
that same simple, and easy, process, which I have 
been just describing, that is, the members of 
these venerable Senates discussed, and examined, 
carefully, what were the apostolic, ancient, and 
perpetual, traditions of the Church, respecting 
the contested articles. Having clearly ascer- 
tained; and distinctly defined, and stated, these, 
they then merely compared with them the doc- 
trines, and opinions, of the Innovators. Finding 
these neiv, they at once, and without any farther 
discussion, pronounced them false; declared 
their authors " heretics;" and cut off them, 
and their followers, from the communion of the 
faithful. Such simply as this w r as the order of 
the proceedings of the General Councils, a de- 
cisive form of judgment, admitting no appeals to 
private authority; to private interpretations of 
the Bible; nor to the reason, or conscience, of 
individuals. And what, also, may be remarked 
in all this : Not even did the innovators, or their 
followers, who were thus condemned, and pu- 
nished, not even did they, with all their darings, 
so much as contest the authority of the Church to 
try their cause; or to pass sentence upon their 
errors. No Charter, like that of your Refor- 
mation, had, as yet, in those ages, been pro- 
claimed, or imagined. 
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In like manner, if you consult the method, by 
which the Fathers of the Church were wont to 
combat heresy, to refute any rising, or to re- 
press, any growing, error, you will find, that it 
was by uniformly adopting, and inculcating, the 
aforesaid principle, that is, by appealing to the 
testimony of tradition, to the perennial, and con- 
stant, belief of the orthodox churches. The fol- 
lowing is a specimen of the way, in which they 
always reasoned with all innovators : (I cite it, 
because you may find it alike applicable, as it is, 
to your first Reformers.) " Your doctrines," 
they said to these men, " are NEW. They are 
doctrines which we had never heard of until now. 
They are grounded only upon your own authority ; 
and upon the dictates, or illusions, of your own 
imagination. The Church teaches, every where; 
and has taught, always hitherto, the reverse. You 
stand alone, amid all the orthodox pastors of the 
universe. No doctrine can be true, save what has 
been always taught ; and what is professed, by the 
great body of the Church. Be the doctrines, or 
opinions, what they may, if they are opposed to 
this, they must be necessarily false. And hence, 
therefore, yours should be rejected, as the dictates 
of the ' Spirit of Darkness. 3 If men wish to know, 
the doctrines, which the apostles taught ; and which 
their successors have handed down to us, it is not 
through the medium of afeiu scattered individuals ; 
nor by the artifices of fallacious reasonings, that 
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they should try, or expect, to learn them. The 
Church alone, the Universal Church, is the de- 
positary, and guardian, of the sacred treasures. It 
is, therefore, from Her alone, that you can reason- 
ably hope to receive them. Whoever rejects her 
doctrines ; or refuses to obey her authority, ceases, 
in fact, thereby, to be any longer a real Christian. 
What ! do you, a few solitary, uncommissioned, 
individuals, do you pretend to be more enlight- 
ened than the entire body of the Church? Know 
you not, that the Holy Ghost has promised to abide 
with his Church for ever ; and that it is under the 
guidance of His Divine Spirit, that she pronounces 
her decisions? Her judgment, therefore, should be 
attended to ; and her voice obeyed, as the judg- 
ment, and the voice, of God. 3 ' It was thus, and by 
arguments such as these, that the ancient Fathers, 
and pastors, of the Church defended the cause of 
truth; and defeated, or opposed, the novelties of 
error. The sanctions of tradition, and the au- 
thority of the Church, these were the principles ; 
these the arguments, by which they confuted the 
subtilties of heresy; and confounded the darings 
of each artful, and presumptuous, innovator. In 
short, the fact was, that, whoever, during those 
ages, refused to submit to the authority of the 
Church, was, accordingly, cut off from the com- 
munion of the faithful ; and condemned " to be 
looked upon, as the heathen, or the publican." 
Considering, then, the aforesaid reasonings, and 
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the conduct of the Church, your Lordship cannot 
but have remarked, how utterly incompatible they 
are, and how wholly inconsistent, with your Pro- 
testant principles, and your flattering Rule of 
Faith. If, indeed, this Rule of yours is true; 
and each one has the Right of believing, as his 
reason, or his * conscience, may chance to guide 
him, if this Rule is true, I have, in this case, 
no hesitation in asserting, that, then, until the 
epoch of your Reformation, the whole order of 
Christianity was a system of oppression ; and 
the assumed authority of the Church, an act of 
usurpation : which, in reality, is but the same 
thing as saying, that Christianity itself is a false- 
hood ! 

VIII. When our Blessed Redeemer was pleased, 
in his wisdom, to establish, and organise, his 
Church, the following, as your Lordship knows, 
was the plan, which he adopted. He selected, 
from amid the number of his followers, a few 
favoured individuals, his twelve apostles. These 
He invested with his own divine authority; and 
He gave them a commission to go, and preach 
his Gospel to the whole world. " Go," He said 
to them, " go, and preach the Gospel to every 
creature. Teach all nations ; and behold, I am 
with you to the end of ages. He, that believeth, 
shall be saved; but he, that believeth not, shall be 
damned." Accordingly, thus invested, and com- 
missioned, these holy personages went forth ; and 



41 

dispersing themselves over the universe, they be- 
gan to teach the doctrines, which their divine 
Master had confided to them. They did this, 
not carrying about with them the Bible; and 
crying out to the people, "Read: Read;" They 
did it, by word of mouth, simply preaching what 
they had heard, and learnt, from their Saviour; 
and what they had seen, themselves. Thus, too, 
it was, following the selfsame method, that, 
not only the immediate successors of the apostles, 
but the successors, also, of their successors, con- 
tinued equally, and for ages, to teach, and instruct, 
the nations, which they converted. As, then, it 
was by preaching, that the world was converted, 
so, also, it was by the same principle, by the 
means of pastoral instruction, and the voice of 
tradition, that the purity, and integrity, of faith 
have been preserved, and handed down to the 
present day. 

Wherefore, I now again ask your Lordship : 
Why, if the Bible,, as you contend, is the sole 
Rule of faith, why did it not exist, or rather, 
why did not the apostles, and their successors, 
employ, and disperse, it every where, and in every 
age, from the first dawnings of Christianity ? If it 
is really the sole Rule of true belief, in this case, 
no church ought to have been established; neither 
could it have long subsisted, unless the sacred 
volume had been placed, as a monitor, and a 
guide, in the hands of the public. And yet, we 
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know this, we know, both that churches had 
been established; and had long subsisted, and 
flourished, before the Bible was, either, as yet 
circulated ; or hardly so much as heard of. Thus, 
St. Irenseus, tells us, that, in his time, " there 
were many churches, which, without the use of 
any Bibles, Jiad been, not only converted ; but 
which still preserved their faith in all its purity." 
How repugnant, My Lord, again, is all this to your 
Protestant Rule, declaring, as this does, that 
the Bible alone is the guide, and ground, of true 
belief? For, it is thus clear, that it was not at all, 
by the means of this sacred instrument, that many 
nations were converted ; and that it was solely by 
the support of tradition, that they continued to 
preserve the purity of their faith. 

IX. If you refer, My Lord, to the testimony 
of the Bible itself, respecting the authority of 
Tradition, you find, that St. Paul recommends 
the same deference to be paid to it, as to the Writ- 
ten Word. " Hold," he says to the Thessalonians, 
" hold the traditions, which you have learnt, whe- 
ther by word, or by our Epistle" " These words," 
observes St. Chrysostom, are the proof, that the 
apostles did not write every thing; but trans- 
mitted to us by word of mouth, several truths, 
which are just equally incontestable, as are those, 
which are written." Again, the apostle, in like 
manner, says to Timothy : " The things, which 
thou hast heard from me before many witnesses, 
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the same do thou commit to faithful men, wlio shall 
he able to teach others also' 9 

Consonant to these texts, and to the aforesaid 
passage of St. Chrysostom, are the sentiments of 
all the early writers, who have spoken upon the 
subject. ee Wish you to know/' says Tertullian, 
" what the apostles had learnt from Jesus Christ ? 
The true means of ascertaining this is to consult 
the churches, which they had founded ; and which, 
by their preaching, they had imbued with the 
knowledge of their doctrines." " It is by tra- 
dition," says Origen, " that we have learnt to 
admit only four Gospels." Saint Austin remarks, 
that " we do not find any where in the Scriptures, 
that the Baptism of heretics is valid." And he 
adds, elsewhere : " There are many traditions in 
the universal Church, which mount up to the 
apostles; and which are written nowhere." I 
might cite many other passages, similar to these. 
But these should suffice to convince your Lord- 
ship of the incompleteness of your favourite Rule. 
For if, as the above writers assert, all the revealed 
truths are not contained in the Bible, then, of 
course, it is unavailing to look for them, only 
there. The Bible cannot teach doctrines, which 
are not actually in it. 

X. The reason, why I thus dwell upon the 
subject of the Bible, is because it is, to the Pro- 
testant, beyond any other, by far the most im- 
portant, being, as he professes, the sole ground, 
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and Rule, of his belief; in fact, "his whole Re- 
ligion." To the Catholic, the Bible presents no 
difficulties whatsoever, either with regard to its 
sacred character, its Canon, its authenticity, and 
so on, all these being sanctioned by the autho- 
rity of a Church, and by the testimony of a 
tradition, which he believes to be unerring, and 
infallible. And hence, of course, his unhesitating 
confidence in the sacred Record. To the Pro- 
testant, however, such is not the case. The Bible, 
to him, with his principles, is full of the most 
awful, and perplexing, difficulties; difficulties, 
indeed, which he has laboured to solve, and ex- 
plain away, with all the industry of learning, 
talents, and ingenuity. How far he may have 
succeeded, I shall leave it to your Lordship's 
candour to determine. 

For example, in the first place, before any 
Protestant can consistently consider the Bible, as 
his Rule of faith, or as " his Religion," he ought, 
of course, to have proved, or at least, positively 
to know, that the work is really authentic, and 
divine. For, without this, his belief, which is 
founded, and based, upon it, is not, neither can 
it be properly considered, true, genuine, Christian 
faith. Now, he cannot do this, without abandon- 
ing his own leading principles. To do it, he must 
appeal to what he loudly professes to reject, the 
authority of TRADITION : for, Tradition is the 
only real voucher of the divinity of the sacred 
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Volume. In the next place, before he can ground 
his belief securely upon the testimony of his 
Bible, he must have ascertained, with certainty, 
which Books are inspired, and which are not. 
This, too, is a point of the highest moment, 
but of the deepest perplexity. For, here he finds, 
every where, around him, not only multitudes of 
his own writers, and these, too, for the most 
part, eminently learned, divided among them- 
selves; but, moreover, every one of the Protest- 
ant Churches contradicting one another. There 
are not any two of these, that agree together 
respecting this vital question, some admitting 
this Book, and rejecting that; some defending 
as authentic, what others condemn, as spurious; 
-some revering as divine, what others even treat 
as mere fables, and romances. Such as this was 
notoriously the case with Luther, Calvin, and 
several of the first Reformers; as it is still 
equally the case with several of the modern 
critics. Now, under all these awkward circum- 
stances, in what way is the pious Protestant to 
act; or how to distinguish the only true, ge- 
nuine, Canon ? To get rid of the difficulty ; or to 
conquer his perplexities, he appeals in vain to the 
testimony of the Bible itself: because this were 
supposing the very point, which is to be decided ; 
and adducing, as a proof, the very question, that 
is to be proved. But, the fact is, The Bible, 
nowhere, proclaims its own inspiration ; neither 
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does it point out, or so much as insinuate, what 
Boots it is necessary to admit, or what portions 
may be rejected without any violation of piety, or 
true belief. Thus, therefore, it is, that difficulties 
surround, the Protestant, at every step ; and this, 
too, upon the very subjects, which, beyond any 
others, ought -to be, to him, the most incontest- 
able, and the clearest. 

I know, indeed, that it is frequently asserted, 
that it is easy to ascertain the divine character of 
the Bible, by the mere dictates of reason, and the 
feelings of the heart. It is true, such assertion, 
or pretext, is not inconsistent in the Protestant ; 
because he is, himself, the sole judge, and arbiter, 
of his own opinions. But, My Lord, I again put 
it to your candour, and good sense: Think you, 
that it is consistent with any thing like wisdom ; 
or with a Christian regard for the truth ? For, 
it is precisely by this kind of argument, that 
many of your various sects, your fanatics of 
every form, and colour; nay, the very unbe- 
lievers themselves, defend all their errors, and 
unchristian doctrines. " It is our reason, and our 
feelings," say the former, " that convince us, that 
the doctrines, which we profess, all grounded 
upon the Bible, are certainly divine." " It is 
by the dictates of our reason," say the latter, 
" and the impulses of our feelings, that, finding 
no signs of inspiration in the Bible, we consider 
ourselves fully authorised to reject it." Fright- 
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ful, as are these conclusions, both of the fanatic, 
and the unbeliever, yet, if the principle, which 
they, each, equally cite, be true, they are, in 
this case, unhappily, but too well founded. But, 
at all events, your Lordship will not, I think, 
contest this, that it is not within the reach of 
reason, nor the tact of feeling, to discriminate, 
and to ascertain exactly, although this is a very 
material question, which Books are, alone, di- 
vine; or which precisely the portions of them, 
that compose the sacred Canon : for, here, as I 
have observed, both your best critics, and your 
Churches, disagree among themselves, 7 

7 " With regard to the Protestant' 9 says Monsieur Laval, 
not long since, a very distinguished Protestant Minister, and 
Preacher, " with regard to the Protestant, all Christianity is, to 
him, founded solely upon the Bible. He, therefore, according to 
his principles, can possess no real Christianity, except in as much 
as he possesses a sure, and certain, means of distinguishing, and 
knowing, those Books, which are really inspired. Now ; what, to 
him, are these highly important means ? Can they be the traditions 
of his Protestant Churches ? Certainly, not. For, the traditions 
of these churches do not reach beyond three centuries. Can they 
be the tradition of the Catholic Church ? Again, most certainly, 
not. For, the Protestants reject several Books, which the Catholic 
Church receives, and reverences, as divine. But, at least, in regard 
of the Old Testament, has not the Protestant here the tradition of 
the Jews in his favour ? No ; not even this : for, his churches 
have, all of them, discarded from their Canon several of the Books, 
which the Jews venerated, as inspired. The sole means, therefore, 
by which the Protestant can pretend to pronounce upon this fun- 
damental question, precisely as upon every other, is his own 
private reason. And hence it is, that, unless he consider himself 
infallible in his judgments, the foundation of his faith is no other 
than mere guesswork, and conjecture. Moreover, in order to be 
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XT. But now, My Lord, in order, if I can, 
to convince you of the incompleteness, or rather, 
I think, the absurdity, of your Rule of faith, I 
will make the supposition, which is, of all others, 
the most favourable to it. I will suppose, that, 

consistent, the Protestant ought never, either to admit, or to re- 
ject, any one single' Boo A, either of the Old, or the New, Testa- 
ment, save exactly as by the dictates of his own reason, his sole 
judge of inspiration, he is, either convinced, or not convinced, of 
the certainty of its divinity. It was upon the score precisely of 
this alleged right, and prerogative, that the Reformers retrenched 
from the established Canon several Books, which, at that time, 
were reverenced as inspired. Now, this exactly, and in the same 
manner, is what every Protestant is equally entitled to do, that 
is, to reject any Book, or Books, which his own reason may chance, 
or think proper, to dislike, or disapprove. And it is just so, too, 
with respect to any, or to all, of the dogmas of religion. There 
are none of these, but what, with his principles, the Protestant 
may reject, or disbelieve, without ceasing thereby to remain a 
Christian. In fact, with his principles, the Protestant is reduced 
to tolerate, not only the denial of the dogmas of religion, but the 
rejection, alike, of the sacred volumes, which contain them. The 
reason is, that both the one, and the other, are just equally, and 
alike, founded upon that same independence of belief, which is the 
alleged Right of every Protestant, and in reality, the sole founda- 
tion of Protestantism itself. Reduced thus to own, that he knows 
not in what directly true faith consists, the Protestant, at length, 
takes shelter under this last pitiful entrenchment, that he knows, 
it is, at all events, contained, somewhere or other, in the Bible. 
When, however, he is pressed, and pursued, to this last subterfuge, 
he is then compelled even to acknowledge, that he knows not so 
much as ivhat the Bible itself is. Well, then, after this, let men 
talk of Christianity, if they please ; and let them keep, if they will, 
the name of Christians. But, conscience, meanwhile, and true Re- 
ligion, which are not so easily imposed upon by words, -pronounce 
this sentence, this awful anathema, upon the Reformation, and 
upon its principles, ' You ARE NOT CHRISTIAN.' " Thus, the 
eloquent writer addresses his former flock. 
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by some unaccountable process, the Protestant 
may have, and has, acquired, a complete, and 
assured, conviction, both of the divinity of the 
Bible, and of the exact Canon of its sacred 
Books. I will suppose all this, groundless, as 
the supposition is in reality. Well, but even 
all this conceded, there remains still this dif- 
ficulty : He has still, in order to be a consistent 
Protestant, his Creed to form out of the sacred 
Volume. For this purpose, therefore, ere he can 
prudently do this, he is bound, by his own prin- 
ciples, to have read, and studied, and examined, 
the divine Record, with the utmost care. For, it 
can only guide, and enlighten, those, who consult, 
and meditate upon it, thus. And here, again, as 
he cannot, according to his principles, rely upon 
the opinions of any other persons, however learned; 
nor even upon the authority of any of his Churches, 
because he considers all these, as fallible, and 
subject to error, so, of course, he is reduced to 
concoct for himself, and by himself, a system of 
belief, conformable to nothing but the dictates of 
his own private judgment. This alone, and I 
defy any Protestant to deny it, this alone is 
consistent Protestantism. Now; My Lord, all 
this, you will allow, is, surely, a task, replete with 
difficulties ; or rather, as I have said, replete with 
absurdities. For, in the first place, what immense 
multitudes are there not every where, who have 
neither the learning, nor the talents, to perform 
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it ; what multitudes, who have neither the leisure, 
nor the time, to undertake it; what multitudes 
even, who cannot so much as read the sacred 
Volume ? And how, then, can the Bible be " the 
Rule, and Religion," of such individuals ; or how 
can they cull from it any enlightened knowledge 
of the doctrines, which it contains ? The thing is 
manifestly quite impossible ; although, by your 
principles, every Protestant is bound to do so. 

But, I will improve, and enlarge, the supposi- 
tion : Your Lordship, for example, admits the 
two following propositions, first, that, by the 
express Law of Christ, all are strictly commanded 
to believe, and profess, the divine doctrines, which, 
in his wisdom, and mercy, He has vouchsafed to 
reveal, and communicate, to us; secondly, that 
by the express, and essential, Law of the Refor- 
mation, the Bible alone is the Protestant's Rule 
of faith ; and the Protestant himself its sole inter- 
preter. These are two axioms, which your Lord- 
ship cannot but admit, the former, as a Christian ; 
the latter, as a Protestant. Wherefore, these 
undeniable premises laid down, I come now to 
the supposition, which I have announced : I will 
suppose, then, that all Protestants can read their 
Bible. I will even suppose, moreover, that they 
possess a considerable share of talents, learning, and 
acuteness, with a wish, at the same time, to find 
out the truth; and the will to follow it. Well; 
and think you, that, even with all these favourable 
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requisites, and dispositions, the difficulties, which 
I have hitherto stated, would be, I do not say, 
removed, but, hardly lessened; and that men 
would distinctly ascertain, which precisely are, 
and which are not, the only true doctrines, de- 
livered to us by Jesus Christ? No; not even 
then. And the proof is evident: Your Pro- 
testants, and Protestant writers, possessed of the 
above qualifications, and virtues, who have under- 
taken to interpret the sacred Volume, all disagree 
with one another; and deduce from it doctrines, 
the most various, and contradictory. And have 
I not shown you, too, upon the testimony, and 
authority, of some of your most learned Biblical 
critics, that, in order to understand the Bible, 
it is necessary to understand the languages, in 
which its different Books were written ? So that 
thus, since all are commanded to believe; and, 
by your Protestant principles, all equally com- 
manded to derive their belief from the Bible, 
the necessary consequence must be, that all are 
under the obligation of learning the Hebrew, the 
Syriac, and the Greek! This, surely, again, 
and yet it is the direct consequence of the senti- 
ments of your aforesaid writers, this, surely, is 
sporting with the weakness, and credulity, of the 
public. For my own part, My Lord, I do think, 
that, to cry out, as your Biblicals, and many of 
your preachers, do, consistent, as the thing is, 
in them, "Read, Ready the Bible; Examine it; 
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Discuss it : It alone is your Religion ;" and so on, 
I do think, that to do this, is nearly the same 
thing as to say, (and experience proves the fact) 
the same thing as to say : " Do not believe the 
truth : Err : wander : lost yourselves in the mazes, 
and labyrinths, of error, fanaticism, or incredu- 
lity " For these reasons, I consider the conduct 
of our modern Biblicals, as not only injurious 
to the cause of religion ; but, to the cause, more- 
over, of the Established Church itself. 

XII. In reply to some of the aforesaid ob- 
servations, it may be remarked, that there is 
now a variety of Translations of the Bible, pre- 
pared, and published, by a set of very learned, 
and distinguished, scholars : and that the public 
may, therefore, safely confide in these ; and make 
them the subject of their study ; and the rules of 
their belief. This, of course, is, and must be, 
the ordinary defence, and argument, of the public. 
But, specious, and plausible, as it appears to 
them, it, by no means, solves the difficulties, 
which I have been alleging. For, before any 
Protestant can consistently trust, or safely con- 
fide, in any of your translations, he ought, first to 
know, and is bound to know, that they are 
faithful, and conformable to the original; be- 
cause, without this assurance, he cannot, with 
any secure confidence, ground his belief upon 
them. Now; as I have just stated upon the 
testimony of your Biblical critics, who does not 
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see, that, in order to be sure of this, it here again 
becomes necessary to understand the ancient lan- 
guages I because it can only be by comparing the 
translation with the original, that he can judge, 
or pretend to decide, whether it be faithful, and 
correct, or not. But, at all events, this is certain, 
that, if he will, or does, confide in the fidelity of 
his translations ; and forms his belief upon them, 
he ought, in this case, before he begins to 
read, and study, them, to be completely sure, 
that their authors, that is, their translators, 
were not, could not have been, sometimes at 
least, deceived, either from the want of a sufficient 
knowledge of the languages, or from some one 
defect, or other. To suppose, or maintain, that 
they have not been thus deceived, is, in fact, sup- 
posing, or maintaining, that they must, therefore, 
have been infallible, which is granting to an 
individual, or to a few individuals, a grace, or 
privilege, denied to the universal Church. 

However, to show, how little reliance can be 
placed on the fidelity of your Protestant versions ; 
and how little their translators were under the 
guidance of any thing like infallibility, I merely 
refer your Lordship to the versions themselves. 
Nothing, it is notorious, and the fact is ad- 
mitted by all the Protestant writers, who have 
treated the important subject nothing, it is no- 
torious, can be more unfaithful, and inaccurate, 
than all your first versions of the Bible, the 
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versions of your Reformers; a circumstance, 
which ought to appear striking to every candid 
Protestant; for, it was upon the alleged au- 
thority of these very instruments, that your 
Churches, and your sects, that Protestantism 
itself, are grounded, and established. It was 
so, too, with regard to all your other early ver- 
sions of the sacred Volume. All these are nearly 
equally unfaithful as the former, the false trans- 
lations, for the most part, of false translations, 
besides being, at the same time, coarse, vulgar, 
and ungrammatical ; and, not unfrequently, ab- 
solutely unintelligible. It is true, that, with 
respect to your more modern translations, these, 
owing to the improved arts of criticism, as well 
as to the improved honesty of the translators, are 
far less falsified, and incorrect, than those of their 
predecessors. Still, even these, in certain pas- 
sages, and texts, are, by no means, free from 
inaccuracies, and infidelities, being framed, and 
designed, to prove the peculiar tenets of the pe- 
culiar sects, to which the translators may chance 
to be attached. Now, such being the case, is it 
not, therefore, plain, My Lord, that such versions 
as these can, by no means, form a rule of faith, 
on which prudence can depend, either with se- 
curity, or with consistency ? 

It is not for me to say, what impressions may 
have been made upon your Lordship's mind by 
the observations, which I have, thus far, pre- 
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sented to you ; nor what the conclusions may be, 
which your candour has borrowed from them. 
However, be all this as it may, before I go on 
with my subject, I will pause, a moment, just to 
put to you the following questions: You have 
seen the properties of your favourite attribute, 
Reason, as they are described by its most ardent 
advocates. And can you, seeing these, can 
you seriously conceive, that a principle, so weak, 
and fluctuating; so different in different indi- 
viduals, has really been appointed by the divine 
wisdom, as the Rule, and standard, of the Chris- 
tian' s Faith ? In like manner, you have seen, as 
delineated by your own learned critics, the cha- 
racter of the Bible. And can you, I again ask, 
can you confidently believe, that a Book, so 
difficult, and obscure; a Book, which is made 
the ground of every heresy; and about which 
your most enlightened members, every where, 
disagree, can you confidently believe, that so 
dark an Instrument has certainly been designed, 
and established, by our merciful Redeemer, as 
the sole guide to his blessed Sanctuary of Truth ? 
Such idea is, surely, repugnant to every just 
notion of His wisdom; as well as utterly irre- 
concileable with the whole plan, and order, of 
His religion, adapted, as this is, to every ca- 
pacity, and condition, and state of life, to the 
ignorant, as well as to the learned ; to the poor, 
and lowly, as well as to the rich, and exalted. 
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For my part, considering seriously your Rule of 
Faith; and tracing its effects, I have no hesi- 
tation in saying, profane as such assertion may 
appear, that, if that Rule is true, Christianity, 
in this case, is little better than a mere delusion. 
For, Christianity is no longer a Religion, where 
each one is permitted to believe, what he pleases ; 
and to profess, what he likes, " Et sentire, qua 
velit ; et qu(K sentiat, loqui." For, this, as Bishop 
Watson rightly defines it, is genuine Protest- 
antism. 

XIII. If experience did not prove, how easily, 
from one cause or other, habit, interest, educa- 
tion, human respect, indifference, and so on, 
men reconcile themselves even to the grossest 
errors, it would be impossible to explain, how 
the Protestant, with so many striking circum- 
stances, and facts, to alarm his confidence, should 
live on, easy, and unsuspicious, in his ill-formed, 
and ill-founded, religious opinions. Every thing, 
certainly, invites him, at all events, to doubt. He 
should doubt, if it were only from a sense of the 
weakness, and fallibility, of his own judgment. 
He should doubt, from the circumstance of seeing 
himself surrounded by multitudes of individuals, 
some of them virtuous, and learned, differing 
widely from himself in their belief. He should 
doubt, still more, seeing the numberless churches, 
and sects, of Protestantism, all divided, and dis- 
agreeing among themselves. But, above all, he 
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should be induced to doubt ; and to distrust the 
truth of his own opinions, from the knowledge, 
and conviction, which he has, that these, for the 
most part, differ wholly from the doctrines of the 
far largest portion of the Christian world, The 
Catholic Church ; and from the doctrines of this 
Church, during the long course of fifteen hundred 
years. For, never, as he knows, did there exist, 
before the era of the Reformation, any creed, that 
resembled the creeds of the Protestant churches. 
So that here again, I might ask the question : 
Can the Protestant, who has formed his religious 
opinions according to his own Rule of faith, 
can he help fearing at least, that his judgment 
may have deceived him ; and that his belief may 
be erroneous ? Can he, with any thing like pru- 
dence, believe, that the entire Catholic world, 
during the long length of the aforesaid ages, was 
involved in error; and mistook the sense of the 
Bible, and that he does not ? Ought he not, as I 
have just said, at all events, to doubt ? Here, then, 
My Lord, appears again, the inconsistency, or 
rather, the absurdity, of your boasted principles. 
For, by them, each private individual, no matter 
what may be his talents, or his ignorance, the 
cobbler, tinker, peasant, &c., is the arbiter of his 
own belief; and the judge, and interpreter, of the 
Bible, and a judge, and interpreter, of the sacred 
Volume, declared positively superior to all the au- 
thority, and wisdom, of all the Fathers, Pastors, 
D 5 
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Councils, of every age, and of every nation of the 
universe. This is not, My Lord, an exaggerated 
statement of the nature, and bearings, of your 
" glorious Charter." It is but the correct defini- 
tion of its prerogatives. And if so, tell me, what 
is presumption, or absurdity, if this be not ? 

" In vain," says the same learned writer, whom 
I have just quoted, Monsieur Laval, " in vain 
does the Church appeal, and remonstrate, against 
the presumption of such men. They despise every 
appeal, and remonstrance. Fixed in the unhappy 
conviction, that their own opinions alone are true, 
they cry out to us ; and say : ( It is You, that 
are deceived; not WE/ Now, if this is not pride, 
it is hard to say, what is. However., what is still 
worse, it is pride, authorised, and sanctioned, by 
the most essential of all the laws, and Rules, of 
Protestantism, as the necessary means, and leading 
disposition, for the attainment of the knowledge of 
that religion, forsooth, which is the religion ' of 
THE HUMBLE OF HEART/ Here, then, let the 
Protestant put the question honestly to his own 
conscience. Instructed, and in order to be con- 
sistent, OBLIGED to found his belief upon the 
very principle, which is, every where, the parent, 
and the source, of error, can he, I ask, seriously 
consider such a basis, as divine ; or as sufficiently 
solid to form the foundation of wise security ? Or 
can he, when he appeals to his own heart respecting 
the nature, or the presumed certainty, of his be- 
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H e f } can h e wonder, that he finds nothing there, 
nothing at the bottom of his soul, but the secret 
disquietudes of perplexity, and doubt, which he 
labours perhaps, but, labours in vain to smother, 
and suppress ? The Protestant has not, CANNOT 

HAVE; ANY DIVINE FAITH. What he Cttlls 

( Faith,' is no other than mere opinion, and con- 
jecture; and opinion, too, and conjecture, just 
equally fluctuating, and inconstant, as are any 
other guesses, surmises, and suppositions. To him, 
faith, and religion, are but the peculiar ways of 
seeing objects, a SYSTEM, AND NOTHING MORE. 

FOR THESE REASONS, HE OUGHT ALWAYS TO 

SUSPECT, AND FEAR, that he is mistaken. And 
he should suspect, and fear, this, the more, in pro- 
portion as he is diffident, and humble. He can 
never, provided only that he has formed his belief 
consistently, that is, by the dictates of his own 
leading principles, he can never, in this case, pro- 
nounce, with full assurance, the very first word 
of the Creed, e I believe.' DOUBT must always, 
and necessarily, lurk in the recesses of his con- 
science ; and at the bottom of his heart." 

Striking as are these observations; and awful, 
above all, the consequences, which the writer de- 
duces from them, yet, they are such, as no Pro- 
testant can, with consistency, deny. They are but 
the direct effects of his leading principles. It is, 
happily, true, that multitudes of Protestants do 
admit, and piously believe, various articles of reve- 
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lation. But, then, they do this, not by observing 
their own principles, but by violating them. They 
admit, and believe, them upon the testimony of 
tradition; and the sanctions of authority. And 
it is precisely in proportion as they depart, or 
recede, from these, that they become " tossed 
about by every -wind of doctrine." Thus, tell me, 
once more: What truth is there, which, under 
the alleged Right of your leading principles, is 
not denied ; or what error, which is not defended ? 
We see, every where around us, whole hosts of 
writers, preachers, teachers, and these, too, all 
equally armed with the Bible ; we see them pro- 
fessing the most opposite doctrines ; propagating 
the falsest opinions ; and calling in question many 
of the most sacred mysteries. The Bible, to which 
they, all of them, appeal, so far from uniting, is 
the very instrument, which divides, them. They, 
each, see, and find, nothing in it, but their own 
peculiar creed, that is, their own opinions, er- 
rors, and illusions. Awful, as I have already said, 
all this is, in the eyes of true religion, yet, with 
your principles, My Lord, the evil is inevitable; 
and in fact, not only inevitable, but unblame- 
able. For, if every man is the judge, and uncon- 
trolled arbiter, of his own belief, what error, or 
delusion, is there, that is not, in this case, sanc- 
tioned ? Nay ; even, what form of infidelity itself, 
that is not absolutely justified ? 

XIV. Aware, that all these evils are the ob- 
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vious, a'.d necessary, consequences of the above 
principles, for, they took place at the very open- 
ing of the Reformation, the leaders of this Revo- 
lution, the men, who were, themselves, the 
authors of them, alarmed at their too rapid pro- 
gress, endeavoured now to check the swelling 
torrent; and to fix the belief of their deluded 
followers. For this purpose, they composed 
Creeds, Confessions, and various Formulas, of 
Faith. And in order, still farther, to render these 
Instruments the more effectual, they appended to 
them a long series of Laws, Canons, &c., re- 
quiring, at the same time, the exact observance of 
all these, under the severest injunctions of spiri- 
tual authority, under the penalty of anathemas, 
censures, excommunications, and so on, in short, 
under all the terrors, and thunders, of ecclesi- 
astical domination. They erected, and such was 
the case with the Protestant Churches, every 
where, they erected those very tribunals, which 
they had just been pulling down; and which they 
had so loudly condemned, and reprobated, as 
oppressive, tyrannical, and unchristian. How- 
ever, so it was : these measures, and precautions, 
produced little or no effect. The principles of 
error, and confusion, had been adopted. The 
mounds, and barriers, were now broken down, 
which had hitherto secured the integrity of faith : 
and the tide of error, rushing in, inundated, 
and deluged, every path, and avenue, wherever 
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the Reformation had found admirers. The Creeds, 
and Confessions, of the Reformers were disre- 
garded ; and their censures and anathemas un- 
heeded : insomuch that Mosheim tells us, " they 
were, very early, compelled to give way to their own 
principles ; and reduced to the necessity of tole- 
rating dogmatically every possible form of error" 
In fact, with their principles, there is neither a 
single error, which they could consistently con- 
demn ; nor a single truth, which they could rea- 
sonably maintain, as essential to salvation. 

With regard to the Creeds, and Confessions, 
of the Reformers, and the same may be said 
equally of all the subsequent Creeds, and Confes- 
sions, of all the Protestant Churches, all these, 
at the same time that they are the violations of 
the first law of Protestantism, go no farther, in 
reality, than just to show, what were the opinions 
of the men, who had drawn them up. At all 
events, they bind, they can bind, no one: 
because they still leave to each one the para- 
mount Right of private judgment; and the un- 
alienable privilege of believing precisely what- 
soever his own reason, or his feelings, may dictate 
to him. It is so, even here, in relation to the 
Code of the Thirty-nine Articles. " Notwithstand- 
ing the subscription of the Thirty-nine Articles," 
says Bishop Tomline, " the liberty of private judg- 
ment is recognised by our Church. No individual 
can give up the Right of worshipping God, according 
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to his conscience" Accordingly, as I have stated 
too often, it is under the sanction of this 
" Right," that error in every shape ; and fanati- 
cism in every attitude, and colour, prevail in this 
country ; prevail, indeed, every where, wherever 
Protestantism reigns. Thus, in Protestant Ger- 
many, and Geneva, the two chief cradles of the 
Reformation, we are informed by many Protest- 
ant writers, that there, even Christianity itself 
is little more than an empty name. In Geneva, 
in fact, its pious Consistory has positively for- 
bidden its preachers to teach, or proclaim, the 
Divinity of Jesus Christ. The case is nearly the 
same in the Reformed churches of France. For, 
there, they have adopted the catechism of the 
Socinians, as the instrument of their teachings. 
Even in this country, religious as it is, when 
compared with the above-mentioned nations, 
even in this country, there prevails a degree of 
infidelity, in the different shapes of Unitarian- 
ism, Sociniaiiism, Deism, &c., which is truly 
awful, and distressing, to the feelings of the vir- 
tuous Christian. I do not say, that these evils are 
general ; but they are, certainly, very common ; 
and common, above all, among the more learned, 
and higher, orders of society. " There is" say 
the writers of the British Critic, " quite enough of 
Infidelity amongst us, already ; and liberal princi- 
ples, that is, no fixed principles, are professed in 
every quarter" Gibbon asserts, and the case is 
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worse now, than it was in his time, he asserts, 
that even the Clergy themselves " subscribe their 
Articles of Faith with a sigh, or a smile" The 
eloquent Robert Hall, indeed, states, that " The 
Articles of the National Church are almost effaced 
from the minds of its members ; because they have 
been neglected*, or denied, by those, who occupy its 
pulpits" Such, once more, My Lord, are the 
effects, the obvious, and inevitable, effects, of 
your favourite principles. 

XV. I do not say, it would be well; but, it 
would be more or less fortunate for society, if the 
aforesaid evils were the only unhappy effects, 
which result from those principles. But, unfor- 
tunately, such is not the case. The same prin- 
ciples, which are the source of so many errors, 
are also, if not equally, the parents of vice. 
Thus, referring to the history of the Reformation, 
we find, that no sooner were they proclaimed, and 
the Charter of Liberty adopted, than straight, the 
floodgates of vice were thrown open ; and the 
torrents of iniquity, licentiousness, and corrup- 
tion, in short, all the excesses, and abuses, of 
the worst of revolutions, rushed in, and deluged, 
every seat, and scene, wherever the Reformers 
had met with followers. The disorders were such, 
so general, and so great, that Luther him- 
self, the chief author of them, declared, that " not 
the pagans themselves were ever more corrupted 
than these professors of the Gospel." Melancthon, 
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lamenting the said evils; and condemning the 
conduct of the Reformers, very feelingly, tells 
us, that, " If he had tears enough to fill the Elbe, 
they would not suffice to appease his grief for the 
disorders of the Reformation." He had before 
prophetically exclaimed: " Great God! what a 
tragedy have we not prepared for posterity !" 

The case is, that, independently of the im- 
moral tendency, and character, of many of the 
doctrines of the Reformers, such, for example, 
as the inutility of good works; the security of 
salvation by faith alone ; independently of these, 
and several such like, encouragements to sin, 
the single, simple, privilege of allowing every man 
to be the judge, and arbiter, of his own belief, 
this, itself, is the very principle of vice, as it is 
the rule of error. For, if each one is the judge, 
and arbiter, of his own belief, why should he not, 
of course, be the judge, also, and the arbiter, 
of his own actions ? The inference is but natural, 
and consistent. For, the connexion, between ac- 
tions, and belief, is immediate, and direct. Every 
action implies an opinion; and reposes upon a 
belief, which determines, and applies, it. Whence, 
the corruption of faith is the corruption, also, of 
morals; the destruction of faith, is the destruc- 
tion of morals. This is an observation, which is 
made by many of the Philosophical writers. 
" Sans la Religion" says D'Alembert, " les mceurs 
s'cn vont a tons les diables" In like manner, 
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Montesquieu asserts : " Sans la Religion, Vhomme 
est un animal terrible" Hence it is, that, cal- 
culating the effects of religion, our modern English 
Philosophe, Carlyle, admits, that ef Virtue is 
in BELIEF." Certain, no doubt, it is, and expe- 
rience every where proves the fact, that morals 
soon fade a\vay, and die, unless they are fed, and 
nourished, by the aid, and influences, of Faith ; or 
if the passions are not restrained by the checks, 
and impressions, of Christian piety. 8 

" The Socinians," says Bossuet, " as well as the 
Catholics, have shown, that nothing can be more 
injurious to morals, than the manner, in which the 
Reformers have taught the Inamissibility of Jus- 
tice ; the Imputation of the Justice of Jesus 
Christ ; and the certainty of salvation. In the 
Scriptures, men may find, in regard of morals, 
as well as of dogmas, those generalities, which 
conceal a variety of opinions, and a multitude 
of errors. And if once they begin to reason, 
which they unhappily do, too much, if they reason 

8 It is to the loss of those salutary impressions, which anciently 
pervaded the public mind, that the writers of the Quarterly re- 
marked, but the other day : " Our morals are degraded into 
Utilitarianism; our politics are debased into Economy ; our phi- 
losophy into Sensualism ; our science confined to Matter ; our 
reason misinterpreted into mean Logic ; and our piety stripped 
from truth ; and made matter of empty Form, or of emptier 
Feeling" They cite, indeed, many other evils, besides the above, 
as the effects of the loss of Faith. " The desecrations" they say, 
" of the Church under Henry VIII. , Edward, and Elizabeth, are 
the chief causes of our present evils, civil, and religious." 
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concerning the doctrines of morals, for example, 
concerning hatred, usury, mortification, lies, chas- 
tity, marriage, adopting, as their rule, and prin- 
ciple, that every thing in the Bible should be 
judged of, and reduced to the standard of reason, 
where, I ask, with this maxim, would men be 
induced to stop ? Thus, have we not seen Polygamy 
defended by a multitude of Protestants, both in 
theory, and in practice? And would it not be just 
equally easy to persuade men, that God does not 
design them to extend their obligations beyond the 
limits of good sense, as it is to persuade them, that 
neither is it His intention that they should carry 
their belief beyond the boundaries of good reason- 
ing ? But, when once men have come to this point, 
what then will all this good sense be with regard 
to morals, but the same thing precisely, as what 
good reasoning is, in respect to belief? That is, it 
will be, exactly, what each one likes. Thus, we 
shall lose all the benefits of the decisions of our 
Redeemer. The authority of His word, subjected 
to the dictates of arbitrary interpretations, will no 
more fix our instability, than would do the natural 
liberty of our reasonings. We should, therefore, 
thus find ourselves again plunged into those inter- 
minable disputes, which once turned the heads of 
the philosophers. Whence, the consequence clearly 
is, that, with these principles, it would be just as 
consistent, and just equally necessary, to tolerate 
those, who err in regard of morals, as those, who 



68 

err, with respect to mysteries ; and in fact, to 
reduce, as some actually do, to reduce Chris- 
tianity itself to the mere GENERALITY of the love 
of God, and our neighbour, however men may 
chance to apply, or explain, it. For, only see, how 
the Anabaptists, and various other enthusiasts, and 
pretendedly * inspired men, have dogmatised re- 
specting oaths, punishments, modes of prayer, ma- 
trimony, magistracy, the order both of civil, and 
ecclesiastical, government, objects, which all of 
them, are essential to the duties, and obligations, of 
a Christian life. From these considerations, there- 
fore, it is evident, that, in order to support 
MORALS^ just equally as to preserve FAITH, there 
is required, essentially required, AN INFAL- 
LIBLE TRIBUNAL. For, it is THIS ALONE, that 
can check, and prevent, the mind from wandering 
into those interpretations, which the subtilties of 
human reason might apply to these, as well as to 
all other, subjects. To boast of morals, without 
this tribunal, is, in reality, only destroying them, 
under the pretext of maintaining them. 93 

XVI. The conclusion, which Bossuet thus de- 
duces from the above-stated facts, and considera- 
tions, is one, which no one can reasonably deny, 
who has seriously studied the nature, and qualities, 
of divine faith, its unity, and the strict obliga- 
tion of believing it; the sanctity of Christian 
morals, and the essential duty of cultivating them. 
The conclusion, too, cannot but appear obvious 
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to whoever reflects upon the character, and con- 
stitution, of the Church of Christ ; or to whoever 
consults the annals of experience, or even the 
enlightened dictates of reason itself. With re- 
gard to Faith, it cannot be denied, that this is 
necessarily One. Now, if so, no proposition can 
be clearer, than that no tribunal, or authority, 
save what is infallible, can possibly preserve this 
Oneness; or prevent, either the confusion of 
error; or the profanenesses of incredulity. In 
like manner, without such tribunal, it is mani- 
festly impossible to impress that firmness of con- 
viction, which excludes the misgivings of doubt ; 
or to inspire those feelings of security, which are 
the necessary ingredients, both of Christian faith, 
and of Christian happiness. In short, whoever 
only considers candidly the weakness, and incon- 
stancy, of human reason, cannot well help owning, 
that he stands in need of some such authority to 
direct, and guide, him. 

If we consult the history of error, and the 
annals of experience, we find, that what alone, 
amid the artifices, and deceits, of heresy ; as well 
as amid the trials, and storms, of persecution, 
preserved the unity of faith ; secured the faithful 
from the contagion of disbelief ; and upheld, un- 
impaired, the sacred fabric of the Church, was 
no other than the authority, and the influences, of 
an infallible tribunal. In fact, the very existence 
of the Church itself depended wholly, as it still 
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equally depends, and must depend, for ever, 
upon the reality, and certitude, of this Tribunal. 
Take this away; or deny it, and Catholicity 
would soon be, or rather, would, long since, 
have been, what Protestantism is at present, 
the seat of error, and the theatre of confusion, 
sectarism, and infidelity. In all cases of dispute, 
or doubt; and in all causes, and controversies, 
relating to the doctrines of religion, the rule, and 
principle, of the Catholic is, " to hear the 
Church ;" and to be guided by her authority. 
It is the reverence, and admission, of this pre- 
rogative, which form the source, both of that 
unity of belief, and of that union of feeling, which 
prevail among her members. Indeed, as I have 
said already, not even would Christianity itself, 
without the admission of this Principle, be little 
else, or little better, than a delusive name, or 
an empty fable. 9 

9 Hardly could the necessity of an Infallible Tribunal be better 
expressed than in the following extract from the late Quarterly 
Review. It is a curious fact, that the writers of this masterly 
production, although the habitual revilers of our religion, do, 
some how or other, at times, let fall concessions, highly favourable 
to it; and injurious to their own: Such, even upon illiberal 
minds, is sometimes the power of truth. " Until the PRINCIPLE of 
Faith be RESTORED," say these writers, " there is no hope for this 
country, or this age. Society itself cannot exist, does not exist, 
at present. Society is Union, the union of many in One. If 
there is no union, there is no society, no more than there is 
union in a heap of sand. Like atoms of sand, men are now tossed 
together, huddled in houses by the chance of birth; and saved 
from splitting off into innumerable fragments of religious dissent, 
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The necessity, and existence, of an Infallible 
Rule of faith imply, of course, as I hardly need 
to observe, the necessity, and existence, of a 
Spiritual Ministry, a body of Pastors, appointed, 
and commissioned, by the divine wisdom, to guide, 
and instruct, the faithful ; to watch over, and per- 
petuate, the integrity, and purity, of faith; and 
to secure the public from the artifices, and delu- 
sions, of heresy, and error. The establishment of 
such Commission, in the supposition, just al- 
leged, is alike obviously required, both as the 
consequence of the unity of faith ; and as the dic- 
tate of charity to the faithful. 

Wherefore, My Lord, what remains for me 
now, is to make the application of the aforesaid 
principles; and, if I can, to convince your 
Lordship, that this said divine Commission, once 
granted by Christ Jesus to his apostles, has al- 
ways been preserved, and perpetuated, and is 

because their interest, or conceit ; or ignorance, or indolence, keep 
them, each, in their place. Society, therefore, is gone. It is now 
lying, like a long buried corpse." All this is true, gloomy, and 
eloquent enough. It is precisely what I have described, as the 
natural, and necessary, effect of the disorganising Rule of Pro- 
testantism. " But, what then," say the Reviewers, " must be 
done ? " Why ; Reader, mark the reply : " THE PRINCIPLE OF 
FAITH MUST BE RESTORED." Now; this is no other, this can. 
be no other, than the ancient Infallible Tribunal. For, this is 
the Principle, which Protestantism has exploded; which alone, 
until the era of the Reformation, had maintained the faith, and 
preserved the religious union, of Society ; and which, therefore, 
if Faith, and union, are again to be restored, is the instrument to 
do it ; and to recall the blessed renovation. 
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still invested, in the hands exclusively of the 
Pastors of the Catholic Church : and that the 
Catholic Church is, therefore, the sole depository 
of the doctrines, and mysteries, of Jesus Christ ; 
the solely authorised interpreter of His word ; 
and the only appointed judge, in relation to all 
questions, connected with the integrity of his 
divine religion, in short, the Only True Church. 

XVII. Among the numberless churches, or com- 
munions, which are spread over different nations, 
it is an indisputable fact, that there is only One, 
whose origin is coeval with the days of the 
apostles; Only One, which, through the lapse 
of ages, has been always visible ; and which, spite 
of the assaults of heresy, and the storms of perse- 
cution, has come down to the present day, her 
pastors, meanwhile, in every nation, engaged in 
teaching, guiding, and governing, the faithful. 
Christ Jesus, establishing, and founding, his 
Church, confided, as each one knows, the go- 
vernment of it to his apostles, investing them 
with his own divine authority ; and ordaining, at 
the same time, that this same divine authority 
should, as a fixed legacy, and in a regular order 
of inheritance, be transmitted to their successors, 
and to the successors of their successors, till the 
end of time. ff Behold," He said to them, ee I am 
with you, all days to the end of the world." Ac- 
cordingly, as I have just said, and the fact is 
undeniable; the fulfilment of this divine promise 
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is splendidly exhibited, and verified, in the annals, 
and history, of the Catholic Church. The Catholic 
Church, knows no other beginning but the be- 
ginning of Christianity; no other predecessors, 
but the apostles, and their successors. She pre- 
sents to us a long line of pastors, one regular, 
uninterrupted, Hierarchy, Pontiffs, Prelates, &c., 
reaching down to the present day, not a link, 
not so much as a ring, wanting in the Golden 
Chain. During this length of ages, she witnessed, 
in each revolving century, the rise, and progress, 
of every heresy, and sect, that departed from her 
communion. She beheld their authors, hitherto 
her own members, begin the work of their pre- 
tended Reformations ; saw them drag after them 
the crowds of their deluded followers ; and, ere 
long, establish their respective churches, or com- 
munities, distinguished, for the most part, just 
like our modern ones, by the names of their 
various founders, thus bearing upon their fore- 
heads the stamp of their novelty ; and therefore, 
also, of their guilt. Meanwhile, as your Lordship 
may remark, in relation to this latter circumstance, 
the Name, the Church herself, besides being 
always united, and always visible, and triumphant, 
has, for ever, preserved the selfsame Title, 
" Catholic" a fact, as St. Austin observes, 
which, of itself, is sufficient to prove her divine 
character, and her apostolical inheritance. 

XVIII. But your Lordship, who, I suspect, 
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has never weighed the aforesaid considerations 
seriously, contends, and tells me, " that our 
doctrines are, many of them, novelties, introduced 
by the policy, and the artifices, of our priesthood ; 
and that, therefore, our Church can be, no 
longer, the true Church of Christ." WeU, My 
Lord, behold, then, what, in this case, it behoves 
you to do. It behoves you, or if you will, the 
writers, to whom you refer, to show, when, in 
what age it was, and on what occasions, that 
these singular innovations, this fatal revolution, 
took place. For, in this case, the Church, 
renouncing the divine doctrines, which had been 
confided to her trust, must have profanely ex- 
changed them for the corruptions of error. (It is 
true, indeed, that your Lordship's supposition, or 
defence, as coming from a Protestant, is con- 
sistent enough, or rather, a necessary plea in 
your own vindication.) But, then, only consider 
the subject, without prejudice, or partiality, and I 
do think, that in this case, you will look upon the 
alleged charge, alike absurd, as it is groundless. 
For, in the first place, how is it possible to be- 
lieve, or imagine, that a Church, spread over the 
whole surface of the universe, a Church, com- 
posed of millions and millions of members, men 
of every nation, and every language, men of 
different characters ; different manners ; different 
talents, and different educations, men, too, 
multitudes of them, learned, enlightened, and 
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acute ; men, moreover, varying in their interests, 
their prejudices, passions, and dispositions, 
how, I ask your Lordship, is it possible to be- 
lieve, or imagine, that all these should, at once; 
or upon any occasion, have spontaneously agreed 
to abandon their established faith ; to forsake the 
religion of their fathers; and, in its room, to 
adopt a new code of doctrines, false, groundless, 
and until then, unheard of ? Surely, My Lord, 
to say the least of it, so strange a revolution 
cannot, but at all events, appear, in the highest 
degree, improbable. But, then, too, that it should 
have taken place, without either any opposition, 
or any remonstrance, for, no mention is, any 
where, made of either, this, again, must seem 
to render the fact more improbable still; or 
rather, totally incredible. For, we know, from 
the history of every age, with what zeal, and 
fervour, the pastors of the Church were wont 
always to watch over the sacred depositum of 
faith ; and with what ardent opposition, they 
resisted every attempt at innovation. Never did 
any innovators broach any new, or heretical, 
doctrines, or strive to establish them in room 
of the general belief, but, on every occasion, 
they met with contradiction, not only from the 
pastors of the Church, but even from the body 
of the faithful. 

We know, for example, the rise, and progress, 
of the chief heresies, which, at different periods, 
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have afflicted the Church; and the artifices, em- 
ployed by their respective authors to propagate, 
and establish, them. The following were the 
ordinary plans of nearly all, if not of all, those 
innovators. Aware of the difficulty of engaging 
men to abandon, all at once, the belief of doc- 
trines, which they had always cherished, and 
adored, they began, in the first instance, not 
by boldly proposing, and defending, their hereti- 
cal opinions, but by modestly suggesting certain 
doubts, and misgivings, respecting such or such an 
article, or articles, of the Creed. This, soon per- 
haps, excited the curiosity, and attracted the 
attention, of individuals. Ere long, it created 
discussion ; and called forth various works of con- 
troversy. By degrees, as novelty is always sure 
of finding admirers, it drew a considerable num- 
ber of followers. Emboldened by these successes, 
the innovators now brought forward their errors 
in their undisguised, and open, form. They now 
defended, and confidently propagated, them, 
thus forming those sects, which, at different eras, 
have disturbed the harmony of the Church. Such 
as this is the ordinary history and progress, of 
heresy, and innovation. 

In like manner, we know, what, pending the 
above circumstances, was the conduct of the 
Church itself. Its pastors, alarmed at the grow- 
ing evils, and solicitous for the security of their 
flocks, came forward to confute the novelties ; 
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and to confound their authors. They did this, in 
the first instance, by their warnings from the 
pulpit; and by a succession of learned works. 
These not succeeding, and the infection still 
going on increasing, they then had recourse to 
other, and more powerful, expedients. They then, 
in considerable numbers, met together in assem- 
blies, and Synods, or, when the contagion had 
become more general, in the more solemn order 
of General Councils. On all these occasions, 
the following was the constant, and regular, pro- 
cess, and form, of their proceedings. Adopting, 
as the rule of their deliberations, and as the basis 
of the sentence, which they were going to pro- 
nounce, the divine principle, founded upon the 
promises of Christ, that, what the Church has 
always, and uniformly, taught, is necessarily, and 
alone, the true doctrine of the apostles, adopting 
this principle, they simply consulted the ancient, 
and perennial, traditions; and ascertained what 
these were, in relation to the contested articles. 
They then, having stated these well authenti- 
cated documents, compared with them the doc- 
trines of the innovators ; and finding these, NEW, 
they^ at once, pronounced them false ; and ac- 
cordingly cut off their authors, as well as their 
abettors, from the communion of the faithful. 
Such, on all the more dangerous occasions of 
heresy, has been the constant practice of the 
Church; and such the method, by which she 
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stayed,, or strove to stay, the progress of every 
error. With such precautions as these, you can- 
not, My Lord, but feel, how impossible it was, 
that any false doctrine could so much as steal 
into the Church, unnoticed, or unobserved. But, 
let me cite a few examples. 

For instance, in the annals of each succeeding 
century, we read of various heresies, and sects, 
propagating new doctrines ; and withdrawing por- 
tions of the faithful from the Church. We know 
the precise time, and epoch, of these innovations ; 
the names, and characters, of their founders ; the 
subjects, and nature, of their errors; and the 
whole order, and process, of their condemnation. 
We know all this, attested, as it is, by the 
clearest vouchers, both of profane, and ecclesi- 
astical, history. Thus, within the interval of the 
first three centuries, we behold, Basilides, Mar- 
cion, Montanus, Sabellius, rising up ; propagating 
new doctrines ; rebelling against the Church ; 
and finally expelled from her communion. In 
the fourth century, appeared Arius, Macedonius, 
ApoUinaris, &c., giving, each of them, their re- 
spective names to their respective sects. In the 
fifth century, we trace the origin, and the growth, 
of the heresies of Pelagius, Nestorius, and Eu- 
tyches, heresies, which, in fact, continue to 
exist still in certain corners of the Greek Church. 
At later periods, there successively rose up the 
Monothelites, the Iconoclasts, the Albigenses, 
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Vaudois, Wycliffites, Hussites, &c. At length, in 
the sixteenth century, there came forward the 
most daring far of all the heroes of innovation, 
the authors, and founders, of the Protestant Re- 
formation, its Luthers, Calvins, Zuingliuses, 
&c., along with the countless multitude of their 
satellites, and inferior constellations. These, too, 
many of them, formed new churches, new sects, 
and sections, without end, or number, the dis- 
grace of the Reformation, as they are the calamity 
of Religion. Now, as I have just remarked, 
we know the whole history of the above heresies, 
their beginnings, growth, establishment, &c. 
Wherefore, reasoning from these premises, I will 
merely request your Lordship, or any unpre- 
judiced Protestant, to apply them to the Catholic 
Church. Think you, My Lord, that, if, on any 
occasion, or at any period of time, the Catholic 
Church had altered its belief; abjured the pure, 
and true, faith of the preceding ages ; and added 
new articles to its creed, think you, there would 
not exist some proof or other, or at least, some 
vestige, of so very important an event? The 
mere history of national occurrences; but, still 
more, the annals of religion, would, no doubt, 
have made some mention of so singular an oc- 
currence. However, so it is, My Lord, your 
writers, with all their ill-will, ingenuity, and learn- 
ing; and although they have laboured hard to 
do it, have in vain laboured to point out, either 
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case, behoves your writers to show, who were its 
authors, and what the new doctrines, which they 
introduced, what the epoch of the innovation ; 
and what the causes, and motives, which sug- 
gested it; and not only this, but what, also, 
were the facts, and events, which attended, and 
marked, the birth, progress, and establishment, of 
so useless a departure from the truth. At all 
events, you cannot but suppose, that, if indeed 
the fatal alteration did take place in the doctrines 
of the Church, some outcry at least would, some- 
where or other, have been raised against so daring 
an innovation. Synods, most probably, or Coun- 
cils, would, in one province or other, have as- 
sembled to resist, and condemn, it. Works 
would have been composed to expose, and repro- 
bate, the novelty. The See of Rome itself, in- 
terested in so awful a visitation, would, doubt- 
lessly, have opposed it. Even the public, many 
of these, pious, enlightened, and well instructed, 
would have entered their protest against it, 
involving, as it would have done, all, that was 
dearest to them; and all, that is sacred to the 
Christian. And yet, what has really been the 
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in reality, just equally groundless; and in fact, 
pregnant with the like, if not even greater, diffi- 
culties, and objections. For, in the first place, 
it is, in this case, necessary to suppose, and main- 
tain, that, of course, there was a time, when the 
Church was divided within itself, forming two, 
or more, distinct, and separate, bodies; im- 
mense portions on one side, retaining the ancient, 
and true, doctrines of the apostles, the others, 
adopting, and professing, the new tenets of the 
innovators. Now, here again recur the same 
difficulties, which I have just refuted. For, let 
your Lordship, or let any Protestant, with all 
his ingenuity, explain, how, under such circum- 
stances; and pending such division, not so much 
as any one single church of any one single nation, 
that still continued orthodox, ever raised its voice, 
either to condemn the errors of the innovators, or 
to oppose them ; how neither any Prelate, nor 
any priest, nor any writer, came forward to de- 
fend the cause of truth; to bring back the strayed 
wanderers to the fold; or even so much as to 
warn them of the effects, and dangers, of their 
apostacy? All this, too, is still the more to be 
wondered at, as, by their guilty silence, they must 
not only have thus neglected, and abandoned, the 
cause of truth, but have sacrificed, moreover, the 
securities of their own salvation. This, therefore, 
again, is a mystery, which I defy your Lordship, 
or any one of your writers, to explain. In the 
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next place, and perhaps, above all, it behoves 
the defenders of the assigned pretension to ac- 
count for the fact, how, notwithstanding the sup- 
posed division, no division, nothing but com- 
plete harmony, reigned every where, through- 
out the Church, between the true believers, and 
the alleged heretics, until the era of that unac- 
countable revolution, when the system of iniquity 
was, at once, consummated by the universal 
adoption of the selfsame code of heresy, and cor- 
ruption ! ! " II y a force d'erreurs, qui contraint 
au silence, autant que la verite." 

XIX. The doctrines, and mysteries, of Chris- 
tianity are a sacred depositum, confided by 
its divine Author to the trust, and care, of its 
pastors, the successors of the apostles. These 
are the sole, and only established, guardians of 
the hallowed treasure. When the apostles se- 
parated, and dispersed themselves over the dif- 
ferent nations of the universe, they carried with 
them one uniform code of faith, teaching, every 
where, the selfsame doctrines, and the same mys- 
teries ; and establishing in every place, the same 
order of worship, and the same form of govern- 
ment, All these they transmitted to their suc- 
cessors; and their successors again, with the 
same fidelity, transferred them to the custody of 
the pastors, who took their places. Such, too, as 
this was the process, which regularly continued, 
and was strictly observed, both through the 
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series of each revolving age ; and in every part of 
the Catholic Church. It is what is, alike, equally 
continued, and equally preserved, down to the 
present day, fulfilling, in a striking manner, that 
promise of our Redeemer, " Behold, I am with 
you, ALL, DAYS." Accordingly, in consonance 
with the first established order of His divine reli- 
gion, the selfsame doctrines have been univer- 
sally taught; the same mysteries, every where, 
adored; the same form of government, conti- 
nually preserved, in every part, and portion, of 
the Catholic Church. Here, then, My Lord, there 
again recurs to your Protestant defenders all that 
same series of difficulties, which I have been 
citing in the preceding pages. For, to contend, 
that, under the above circumstances, any general 
change, or corruption, of faith could, at any given 
period of time, have taken place, although it 
were merely in relation to any one single article, 
it is, in this case, necessary to maintain, that, 
by some unaccountable infatuation, the pastors of 
the Church conspired to teach; and the faithful 
to believe, the hitherto unheard of, and erro- 
neous, tenet. Such agreement as this must ma- 
nifestly be admitted, in the supposition of the 
alleged imputation. Wherefore, I once more ap- 
peal to your Lordship's candour: Think you, 
such agreement was even possible ? Or, at all 
events, if such agreement ever did occur, think 
you, it is possible to believe, that it should never, 
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or nowhere, have been, either opposed, noticed, 
or so much as remembered ? Such, however, is 
the fact: for, of the reality of the pretended 
event, there exists not the slenderest vestige. 

As a Protestant, persuaded, that your own re- 
ligion, the religion, I will suppose, of the Thirty- 
nine Articles, is the true one, your Lordship, 
for this end, and in order to be consistent, must 
be convinced, that it is the religion of all the 
pure, and ancient, ages, in short, that the true 
Church was once Protestant, professing the same 
doctrines, which your Established Church pro- 
fesses, and believes, at present. You must be 
convinced of all this : else you cannot be assured, 
that your religion is divine. Well, then, you 
must, in this case, believe such facts, and propo- 
sitions, as the following : You must believe, that, 
in those pure, and early, ages, it was an article of 
Christian faith, as it is now an article of Protest- 
ant faith, that the Pope of Rome is Antichrist ; 
and that it was only by some strange, and unac- 
countable, revolution in the public mind, that he 
came, all at once, and every where, to be con- 
sidered, as the Successor of St. Peter, and the 
Vicar of Jesus Christ. You must believe, as 
your Church now teaches, that, anciently, the 
mystery of the Eucharist was regarded, in point 
of substance, as nothing more or less, than a bit 
of bread, and a cup of wine, but that suddenly, 
by some art of magic, it became the most sacred 
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object of the universal adoration of the whole 
Christian world, believed, and worshipped, as the 
true, real, and substantial, Body, and Blood, of 
Jesus Christ. You must believe, as your 
Church now teaches, that, in the early ages 
during the assigned reign of your Protestant 
religion, it was the universal opinion, and an 
article of the Christian's faith, that there exists no 
such place as the prison of Purgatory; and that 
the belief, and admission, of such abode is no 
other than " a fond conceit" as you call it, 
invented, and introduced, by the cunning, and 
artifices, of Popery; but that, ere long, by some 
inexplicable fascination, it became, like the fore- 
going doctrines, an article of universal faith ; and 
this, too, not only in the Catholic Church, but 
just equally so, both in the Greek churches, and 
among all those churches, and sects, which had 
been severed from the parent Institute, during 
the fourth, and the fifth, centuries. In short, My 
Lord, not only, as a consistent Protestant, are you 
bound to admit such astonishing propositions as 
the above, but you must, moreover, believe, that 
nearly the entire code of our Catholic tenets is no 
other than a corruption of your old, and ancient, 
Protestant doctrines, an assemblage of new er- 
rors, invented, and substituted in the room of 
your ancient Protestant truths ! My Lord, I will 
here repeat, the sentence, which I have just now 
cited : " // y force d'erreurs, qui contraint au 
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silence, autant que la verite" For, surely, nothing 
can be more incredible, or extravagant, than the 
above propositions. To me, they appear just as 
rational, that is, just as irrational, as it would 
be to maintain, that Rome was anciently under the 
dominion of the English; and that these were 
only conquered, and expelled, when Julius Ceesar 
established the Roman Empire. However, so it 
is: These, and many such as these, are the 
absurdities, which the Protestant must devour, 
in order to induce himself to believe, that Pro- 
testantism was once the ancient religion of the 
Church; and that Catholicity is a modern inno- 
vation. 

XX. When doctrines have been once preached ; 
when they have been adopted ; been widely 
spread abroad ; and every where, believed, 
they, in these cases, become Facts, and Facts, 
just equally public, and notorious, as the esta- 
blishment of empires ; or the overthrow of king- 
doms. As, then, it is impossible, that facts, 
such as these, should, at once, be forgotten ; or 
that the traditions, which relate to the fate of 
nations, or to the good, or evil, of entire king- 
doms, should be easily obliterated, and lost, 
so also, it is, at least equally impossible, that doc- 
trines, which have been, every where, believed, 
and reverenced, doctrines, which affect the dear- 
est interests of the Christian ; which enter into 
all his conduct ; and are daily, and hourly, under 
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the eyes, and in the hearing, of the public, it is, 
at least, both morally, and physically, impossible, 
that these should ever have been forgotten ; or 
if ever changed, or altered, that no record should 
exist of the time, means, and reality, of their cor- 
ruption. 

If any other arguments were necessary to prove 
the truth, and antiquity, of our Catholic doctrines ; 
and to show, how unchangeable, and unchanged, 
they are, I might adduce these, not only from 
the evidences of the earliest liturgies, and rituals, 
of the various churches, but even from the at- 
testations of the ancient heretics themselves, 
the men, who, in the best, and brightest, ages, 
separated themselves from their parent Institute. 
We know, for example, that, during the fourth, 
and fifth, centuries of the Church, there rose up 
certain heresies, which gradually became widely 
diffused over various parts of Asia, and Africa; 
and more or less, over a few provinces of Europe. 
These, I need not say it, were the errors of the 
Nestorians, the Eutychians, the Armenians, Copts, 
Jacobites, &c., certain portions of whom exist 
still, dispersed among some of the districts of 
Asia, and Africa. Now, it so chances, that with 
the doctrines, the rites, the worship, and the prac- 
tices, of all these heretics, we are very accurately 
acquainted. And we know, that, with the excep- 
tion of one or two articles, and these, mere 
speculative opinions, relating to the nature, and 
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personality, of Christ, we know, that, with this 
exception, all the other doctrines of every one of 
the aforesaid sects, are directly the same as ours. 
They admit all our sacraments; believe all our 
mysteries ; adore our Sacrifice ; and, with but 
some slender shades of difference, observe our 
order, and forms, of discipline. It is so, too, 
with the exception of somewhat similar specu- 
lative errors as the above, in regard of the Greek 
Church. The Greek Church, in regard of all those 
doctrines of ours, which the Protestant denies, 
believes precisely as the Catholic Church believes, 
at present. 

The inferences, resulting from these facts, can- 
not but appear striking to your Lordship, however 
much or little they may tend to influence your 
faith. You thus behold a variety of sects, and 
churches, established in different provinces, and 
nations, in provinces, and nations, widely sepa- 
rated from each other, and as widely differing 
from each other in their manners, characters, and 
habits ; in provinces, and nations, too, having no 
connexion, relation, or correspondence, with each 
other, you behold all these united together in 
the belief of one, and the same, code of faith ; 
and, with the exception merely of two or three 
speculative tenets, united equally in the ad- 
mission of every one of our Catholic doctrines. 
Now, My Lord, whence, this exact, and striking. 
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coincidence, and agreement ? Certain it is, that, if 
these doctrines, had, in the fourth, and fifth, cen- 
turies, been new, or but recently introduced, the 
aforesaid sects would not have borrowed them 
from the Catholic Church, which had just cut 
them off from her communion. For, heresy is, in 
every age, the same, full of virulence, and malice, 
just as Protestantism is now, against the parent 
Institute. In like manner, it is equally evident, 
and plain, that, had these doctrines been new, the 
Catholic Church would not have borrowed them 
from those sects. And hence, therefore, the con- 
sequence is manifest, and undeniable, that, in 
the fourth, and fifth, centuries, the doctrines of the 
aforesaid sects, (with the exceptions just cited,) 
were the fixed, and established, doctrines of the 
Universal Church. No demonstration can, I think, 
be plainer than this. So that thus, whether your 
Lordship, under the influence of your favourite 
Rule, may still continue or not to reject the mys- 
tery of Transubstantiation, you are, at all events, 
reduced to feel, and acknowledge, this, that, in 
the fourth, and fifth, centuries, it was then just 
equally believed, and worshipped, as it is now ad- 
mitted, and adored, by the Catholic world, at the 
present day. In reality, the fact is, that the 
testimony of the ancient sects, and heretics, is an 
authentic voucher of the apostolicity, and truth, 
of almost every one of our Catholic tenets; and 
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the refutation, of course, of every Protestant im- 
putation, which attributes to them ^the stain of 
novelty, and innovation. 

If there ever was any period, when it may be 
supposed, that novelty might have stolen most 
easily into the doctrines of the Church, and when 
its pastors would have opposed the slenderest re- 
sistance to its introduction, this must have been, 
to judge from your Protestant accounts of that 
era, during the sixteenth century, the era of 
your boasted Reformation. For, then, your his- 
torians, and writers, tell us, there prevailed a 
general indifference to religion ; a total decay, 
both of piety, and morals, the clergy negligent; 
the religious Orders, indolent; the public, 
restless, and discontented. These, no doubt, My 
Lord, if true, were circumstances highly favour- 
able to religious, as well as to political, inno- 
vations. And then again, there were added to all 
these, the exertions, and ardour, of the Reformers, 
of Luther, who proclaimed himself " the Special 
Envoy of the Almighty, deputed to reform the 
Church; " and of a host of his fellow apostles, all 
professing, like their Master, that their chief, and 
only, aim was to re-establish the pure doctrines 
of Jesus Christ; and to call men back to the 
paths of virtue. Accordingly, to effect these im- 
portant purposes, they preached; and taught; 
and published their enlightened Code of doc- 
trines, and of morals. It, of course, thus re- 
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commended, soon excited the public attention; 
and attracted multitudes of followers, and ad- 
mirers. But, then, it was eminently calculated 
to do this. For, it was a Code, as congenial to 
all the weaknesses of the human heart; as flat- 
tering to its self-love, and sensuality, as either the 
passions themselves, or the softness of delicacy, 
could have desired. It granted to every indi- 
vidual unbounded liberty; and rejected all spi- 
ritual power, as the artifice of priestcraft, and 
the instrument of tyranny. It proclaimed the 
inutility of good works ; and the absurdity of all 
acts of penance, and mortification. In short, it 
declared, that "Faith Alone" suffices for all the 
purposes of justification, and for all the securities 
of salvation. Such, and many such as these, 
were the delightful doctrines, established in the 
Code of your Reformers of the Church. That 
immense multitudes, as I have just said, 
should have admired, and adopted, them, is not 
to be wondered at. In fact, they produced a 
revolution, the most awful in the annals, both of 
religion, and of states, overturning institutions, 
which ages had revered; and subverting the 
foundations of some of the strongest empires; 
insomuch that the history of the sixteenth century 
is very little else than the history of your pre- 
tended Reformation. Well ; and what, therefore, 
for, this, in reality, is here the only question, 
what was the conduct of the Church, on the 
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momentous occasion ? Did she, too, enter into 
the spirit of innovation? renounce any one of 
her ancient doctrines; or adopt any one of the 
new ones? So far from this, acting, as the 
Church had always done in the cases of heresy, 
and innovation ; and faithful to the trust, which 
had been confided to her, she examined; 
judged ; and condemned, the growing errors ; 
excommunicated their authors ; and cut off their 
followers from her communion. Now; there is 
something in all this, that ought to appear sin- 
gular to your Lordship. For example, you Pro- 
testants contend, that our Church has often 
suffered false doctrines to steal into her code of 
faith, without either opposition, or remonstrance. 
And how comes it, therefore, that, if your Re- 
formed doctrines are true, as you maintain, they 
are, and which, if true, she must have known it 
equally, she was all stern resistance, and con- 
tradiction ? This, surely, you must own, is, at all 
events, singular, and inexplicable. 

XXI. To prove the truth, and the divine 
character, of the Catholic Church, I needed not 
to have adduced any other evidence beyond the 
fact of its Antiquity. Its antiquity alone, reach- 
ing down, as I have shown, in one unbroken line 
of pastors, from the time of the apostles to the 
present day, and this attested, as well by the 
authority of profane, as of ecclesiastical, his- 
torians, is, itself, the proof, that the sacred 
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establishment is founded upon a "Rock/' upon 
that same "Rock," against which the Blessed 
Saviour had promised, that (e the gates of hell 
should never prevail." Not even can your Lord- 
ship, considering the awful fabric, and seeing it, 
amid the storms, and revolutions, of ages ; and 
the wrecks of empires, and nations, stand always 
immoveable, and unchanged, not even can your 
Lordship, with all your prejudices, help wondering 
at the striking fact; and reverencing the vene- 
rable sanctuary. Its antiquity is, indeed, not 
only a very striking fact; but, if piously con- 
sidered, it would prove to every thoughtful Pro- 
testant, and therefore to your Lordship, an 
eloquent, and pressing, invitation to enter its 
hallowed Portals. 10 

10 " The history of the Catholic Church," says a learned, and 
eloquent, writer, in the last number (145) of the Edinburgh Re- 
view, " the history of the Catholic Church joins together the 
tiro (jreat ages of human civilisation. No other institution is left 
standing, which carries the mind back to the times, when the smoke 
of sacrifice rose from the Pantheon, and when Camelopards, and 
tigers, hounded in the Flavian Amphitheatre. The proudest royal 
houses are but of yesterday, when compared with the line of the 
Supreme Pontiffs. The line we trace back, in an unbroken series, 
from the Pope, who crowned Napoleon, to the Pope, who crowned 
Pepin, in the eighth century: and far beyond the time of Pepin, 
the august Dynasty extends, till it is lost in the twilight of fable. 
The Republic of Venice came next in antiquity : but, the Republic 
of Venice u-as modern, when compared with the Papacy : and the 
Republic of Venice is gone ; and the Papacy remains. The Papacy 
remains, not in decay, not a mere antique, but, full of life, and 
youthful vigour. The Catholic Church is still sending forth mis- 
sionaries, as zealous as those, who landed in Kent with August in, 
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In like manner, on the other hand, in order to 
prove the nullity, or falsehood, of any Church, 
there needs no other evidence beyond the clear- 
ness of the Fact of its Novelty. The novelty, 
or the recentness of the establishment, of any 
Church, is, at once, according to the most es- 
sential principles of Christian theology, the 
plain demonstration, that such Church, is not 
divine, is not the true Church, and religion, of 
Christ Jesus, and His apostles. fe In Faith," as 
your learned bishop, Dr. Pearson, allows, "in 
Faith, whatever is Neiv, is NONE." The case is, 
that " in Faith," or in the true religion, nothing 
can be new: because nothing "in faith," or in 
the true religion, is divine, " save what has always 
been," what has no other date of its origin, but 
the date of the establishment of Christianity itself. 
For this reason, whatsoever Church can say of 
itself, e( Before such a date, or such and such a 
century, I had no existence : I had not been so 
much as heard of: the period of my intro- 

and still confronting hostile kings, with the same spirit, with which 
she confronted Attila. The number of her children is greater 
than in any former age. The members of her communion are, 
certainly, not fewer than a hundred and fifty millions. And it 
will be difficult to show, that ALL the other Christian sects UNITED 
amount to a hundred and twenty millions. Nor do ive see any 
sign, which indicates, that the term of her long dominion is ap- 
proaching. She saw the commencement of all the governments, 
and of all the ecclesiastical establishments, which now exist in the 
world ; and we feel no assurance, that she is not destined to see 
the end of them all." 
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duction remounts no higher than to the epoch of 
the life of my author, and Founder, N. N., 
whatsoever Church is reduced to say this, (and 
this is what every Protestant Church, and sect, 
must say,) can neither, with consistency, be re- 
garded, nor with security, be admitted, as the 
true Church,* established by Christ, and founded 
by the apostles. Indeed, My Lord, do not the 
very names themselves of your Churches, and 
religions, at once point out the evidence of their 
novelty? For, do they not, for the most part, 
derive their names from the Names of their 
respective, and various, Founders, Lutheran, 
Calvinistic, Zuinglian, and so on ? some of them, 
again, from some new, and peculiar, tenet, 
Anabaptists, Presbyterians, Quakers, &c., some 
of them, from the seat, and scene of their locality, 
Church of England, Kirk of Scotland, Church 
of Geneva, &c. ? The former circumstances imply 
manifestly the admission of the stain of novelty ; 
the latter, besides the stain of novelty, include, 
also, the not less important defect, the want of 
universality, the admission, that they are not 
" the One Great Fold of the One Great Shepherd." 
XXII. Hence, then, My Lord, what I recom- 
mend to your Lordship, or rather, what I 
recommend to every Protestant, both as an act 
of prudence, and a duty, is this: Let your 
Lordship, and let every thoughtful Protestant, 
put the following, or such like, questions to your 
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Reformers, to your Cranmers, Luthers, Calvins, 
&c. They are merely the questions, which, 
anciently, the Pastors, and Fathers, of the Church 
were wont to put to the innovators, and heretics, 
of their times. Thus, knowing, that the aforesaid 
men, the real founders of your churches, ap- 
peared, and preached, at the opening only of the 
sixteenth century, say to them ; and ask : " Who 
sent you? From what cloud did you fall; or from 
what sea did you rise ? From whom,, or from what, 
do you derive your pastoral ministry ? Who gave 
you the power to administer the Sacraments ; or 
to govern, and conduct, the faithful? To whom do 
you succeed? Either the true Church existed be- 
fore you ; or it did not. In the former case, what 
right had you to interrupt the order of its suc- 
cession ; or to withdraw yourselves, and the public, 
from the submission to its authority ? In the latter 
case, and if the true Church did not exist, 
what, then, becomes of the promises of its immortal 
Founder, who had assured us, that He had built it 
upon the strong foundations of ( A ROCK/ against 
which no power, not even ' the Gates of hell,' 
should ever, at any time, prevail? But, if, indeed, 
it is so, and the sacred Fabric had given way, 
who, after all, gave YOU the sanction to rebuild it ? 
It is true, you call yourselves e the Envoys of 
God, deputed by his mercy to reform his Church. 9 
Well; if you are really such, where, then, in this 
case, is your diploma ? Shoiv it to us. Or at least, 
F 



98 

show us some signs, some testimonial or other, of 
your alleged delegation. Have you performed any 
miracles, given sight to the blind; hearing to the 
deaf; have you cured the lame, the sick, the 
infirm, and so on? For, it was by recommenda- 
tions, such as these, that, on the occasions of any 
extraordinary delegations, God always invested 
the instruments of his mercies. And then, again, 
with regard to the character of your peculiar 
doctrines, from whom, or from what source, have 
you received, and borrowed, these ? For, until you 
broached them, they had never, for the most part, 
been so much as heard of; whilst, in regard of 
such as had been heard of, these had, long before, 
been condemned, as heretical, or false. What 
proofs, therefore, do you now give us, that they are 
true ; and that you are not, yourselves, deceived? 
Or, if, indeed, we ought to believe you upon the 
authority of your word, why should we not equally 
believe every innovator, and fanatic, who, just like 
you, have pretended, or pretend, to reform the 
Church ; and to call back the truth ? And then, 
too, is it not the fact, that you, all of you, disagree 
among yourselves ; and contradict each other ? 
Which, therefore, of you, or whom, should we be- 
lieve? It, certainly, was not thus, that the Holy 
Ghost ever inspired, or can be supposed to inspire, 
and instruct, the organs of his wisdom. So that 
unless you can produce some other, and better, 
vouchers of your alleged delegation, think it not 
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strange, or uncharitable, if we consider you, as a 
set of IMPOSTORS. To believe you, upon the bare, 
unauthenticated, testimony of your word, thus 
-exposing our faith to danger; and our souls to 
ruin, this would, surely, be, not only a piece of 
imprudence, but an act of folly." Such, My Lord, 
as the above, are the questions, which I recom- 
mend it to your Lordship, and to every thoughtful 
Protestant, to put to all, or to any one, of the 
Founders of your Churches : for, they are just 
equally applicable to these men, as anciently, 
they were to the heresiarchs, and innovators, of 
the early ages. Therefore, My Lord, do you, in 
your prudence, ask the important questions. 
They will contribute powerfully to the comple- 
tion of that anxious hope, which I will still 
fondly cherish, of inviting, and bringing, you 
closer to the threshold of our venerable Sanc- 
tuary. They are a clue, which leads directly 
to it. 

Thus, then, My Lord, I have made the appli- 
cation of those principles, which I have laid down 
in the earlier parts of this letter. After having 
stated the infinite importance, and necessity, of 
religion, I have proved, I think clearly, the fol- 
lowing propositions : In the first place, that x your 
Protestant Rule of faith is fundamentally de- 
fective, and erroneous, being neither calculated 
to ascertain, which precisely are the true doctrines 
of the true religion; being neither fitted to 
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inspire those fixed convictions, which the nature 
of divine faith requires, (its conclusions being no 
other than guess-work, and opinion,) and, being, 
moreover, the very source, and foundation, of all 
those errors, and of that confusion, which divide 
all your Protestant churches. Whence, I have 
inferred, that it is unreasonable to believe, that 
such Rule can really be the dictate of the Holy 
Ghost. In the next place, I have proved, and I 
again think clearly, that, since our Blessed Re- 
deemer has dictated to us a Code of doctrines, 
commanding us, at the same time, under the 
severest penalties, to believe, and profess, them, 
so there, consequently, must exist some means, 
(since means must always correspond to their 
end,} even some easy, and effectual, means, of 
coming to the knowledge of these vital, and es- 
sential, truths. For, without these, the divine 
mandate would be, both cruel, and unjust. 
Thirdly, therefore, as the direct consequence of 
these principles, I have shown your Lordship, 
that the only secure, and effectual, means of at- 
taining this lifegiving knowledge, as well as of 
impressing those firm convictions, which the 
nature of Christian faith requires, is the autho- 
rity of an Infallible Tribunal: and that, conse- 
quently, such Tribunal must, and does actually, 
exist in the Church of Christ. Fourthly, as 
the final result of the foregoing propositions, I 
have again shown, and I hope, convinced, your 
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Lordship, that this sacred, and salutary, Tri- 
bunal does certainly, and exclusively, exist (in 
fact, no other church lays claim to the grand 
prerogative) in the communion of the Catholic 
Church; and that She, therefore again, is the 
established, the only established, sanctuary for 
the security of man's salvation. Such are the 
facts, and propositions, which, in reply to your 
Lordship's difficulties, and observations, I have 
laid down in this, perhaps unnecessarily long, 
epistle. 

I will, therefore, conclude : and will do this, as 
I have done in my former Letter, by exhorting 
your Lordship to reflect with serious attention 
upon the truths, which I have been suggesting. 
Reflect upon them; and weigh them, with the 
same sincerity, with which I have composed, and 
addressed them to you. (I have composed them 
on the border of the grave; and I address them 
to you, influenced by no motive but the solicitude 
for your salvation.) Only to the aforesaid dis- 
position let it be your care to unite the spirit of 
piety, humility, and fervent prayer : for, these are 
the ordinary, and established, means of calling 
down the light of faith, and the grace of the Holy 
Ghost. By the aid of these, My Lord, those 
mists, and clouds, which still hang over your 
Lordship's mind, will insensibly melt away ; and 
your prejudices, the too natural effect of your 
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anticatholic education, will, ere long, vanish, 
and disappear. 

With sincere Regard, I have the honour to 
remain 

Your Lordship's obedient Servant, 

J. FLETCHER. 

Leamington, January, 1841. 



APPENDIX. 



IT may so chance, that, prompted by curiosity, 
a few of my Protestant friends may, here and 
there, be induced to read the foregoing Letter. 
The number, however, even of these will be very 
small. For, brought up, as all Protestants are, 
in the dislike, and utter ignorance, of our religion, 
it seldom happens, that so much as an individual 
among them ever thinks of reading the work of 
a Catholic writer. And hence, therefore, those 
prejudices, and mistaken notions, which they en- 
tertain of our religion. 

But, should it so happen, that, rising above 
the prejudices of their education, a prudent few, 
willing, and wishing, to find out the truth, 
should be led to read, or may have already 
read, my little Treatise, to these I will address 
the following few lines of expostulation, and ad- 
vice, the dictates purely of my solicitude for 
their salvation. 

" My Beloved Brethren," I will say to them, 
" you know, and own, the infinite value of your 
salvation. You know, and own, that it is ' the 
ONE THING necessary? the sole cause, and end, 
for which you have been created, and placed in 
this world. Strangers, and pilgrims here, in this 
land of exile, we are, all of us, hastening rapidly 
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on to those regions, where there awaits us an 
awful reversion, either of happiness, which will 
know no end; or of misery, which will never 
cease; and where all, that we value here, all 
the interests, and satisfactions, of this life, will be 
regarded, as no other than empty trifles. Hence, 
therefore, you<cannot but feel, that the security of 
your salvation is your dearest, and your chief, 
concern ; and that, consequently, it is your first, 
and strictest, obligation to labour to make it 
yours. 

{( With respect to this sacred object, the care 
of your Salvation, you do allow, that, in order to 
secure this, you are essentially bound to observe, 
not only the laws of Morals, but moreover, the 
stricter rules of virtue, and Christian piety. All 
this you admit, as, in fact, it is but the dictate 
of your reason, and your feelings. 

66 However, it is still true, that the observance 
alone of the above duties is, by no means, all that 
the divine wisdom has required, as the ground, 
and condition, of your eternal happiness. Besides 
the necessity of strictly complying with those ob- 
ligations, our divine Legislator, Christ Jesus, has, 
moreover, ordained, that whoever hopes to be 
saved, shall, likewise, believe, and profess, the 
doctrines, which He has taught, and imparted 
to us. This injunction is just equally imposed; 
and is just equally binding, as is the duty of 
observing the laws of morals. This, too, you 
expressly, and unequivocally, admit : and in order 
to impress the said truth the more deeply upon 
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your feelings, your Clergy are strictly com- 
manded to proclaim it solemnly to you, at least 
fourteen times in the year. 6 Whosoever,' they 
call out to you, f will be saved, BEFORE ALL 
THINGS, it is necessary, that he hold the Catholic 
Faith: which Faith, except every one do keep 
whole, and undefiled, WITHOUT DOUBT, he shall 
perish everlastingly' Such, My Brethren, is the 
doctrine of your Church, inculcated, and con- 
firmed, in all its most authentic, and official, In- 
struments, its Book of Common Prayer; its 
Thirty-nine Articles, and its Homilies. (1.) 

" The above truths, thus admitted, you can- 
not, in this case, but feel, and allow, that the 
immediate, and necessary, consequence is, that, 
unless you are positively, and clearly, sure, that 
you do actually ' hold the Catholic Faith/ that 
is, actually believe, and profess, the One true 
religion, (for, there is but One,) you are, of course, 
under the strictest obligation of endeavouring to 
find it out; and, by the exertions of your piety, 
to attain the enlightened conviction, that you do 
really possess the invaluable blessing. For, here, 
as the belief, and profession, of the true religion 
depend upon the knowledge of it, the two things, 
being correlative, so, of course, the obligation of 
labouring to attain it, wherever men do not pos- 
sess it, is just equally binding, as is the true 
belief itself. (2.) 

" Wherefore, such being the case ; and seeing 
thus, that the security of your salvation is made 
positively to depend upon your actual belief, and 
F 5 
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profession, of the One true religion, what I here, 
in the first place, exhort you to do, is to discard 
from your minds, or at least, to suspend, those 
prejudices, which, from the nature of your educa- 
tion, you have been formed to entertain, respecting 
our religion. Begin to suspect, that your opinions 
of it may be groundless, and incorrect. Do this ; 
but, do it, at the same time, assisted by those 
same pious dispositions, which I have just recom- 
mended to his Lordship. (3.) 

" Having thus prepared yourselves for the task 
of finding out the True Church, take then, as 
the Guide of your inquiries, those plain, easy, and 
established, characteristics, which the wisdom of 
its sacred Founder has instituted, as the evidences 
of its divinity: and which, again, your own 
Establishment recommends to you, as the clues, 
which conduct directly to its Sanctuary. They 
are simply those obvious attributes of the sacred 
Institution, which you always commemorate, and 
which are particularly pressed upon your atten- 
tion, on all the more solemn occasions of your 
'Communion Service/ that It is 'One; Holy; 
Catholic; and Apostolical* (4.) Wherefore, adopt- 
ing these criterion s, as the rule, and foundation, of 
your conclusions, apply each of them alternately 
to your own Churches, and to Ours. The com- 
parison will enable you to judge, and to decide, 
where, in which Church, those distinguishing 
features are the most manifestly realised. Thus, 
(for, I am merely suggesting the method of con- 
ducting the important investigation,) thus, with 
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regard to the attribute of { Oneness,' consider 
the confusion, and the countless number, of your 
Protestant sects, and Churches; and contrast 
these with the complete Unity, and Union, of our 
Catholic Church. Thus, on the characteristic of 
'Holiness,' consider the loose Lives, and the 
equally loose principles, of the Founders of your 
Churches ; (5.) and compare these with our School 
of the Saints ; and the sanctifying severity of our 
Maxims. On the subject of ( Catholicity,' reflect 
on the Modern, the but Yesterday, Introduc- 
tion of your Churches ; and the narrowly confined 
Extent O/*EACH ONE of them; and place by the 
side of these the Venerable Antiquity, and the 
boundless diffusion, of Ours. On the attribute 
of ' Apostolicity,' examine seriously the Slender, 
Unauthenticated, Claims of your Clergy ; and com- 
pare these with the manifest, Undeniable, Delega- 
tion, of our Pastoral Ministry, coming down, 
as this evidently does, in a direct line of inheri- 
tance, from the days of the Apostles. Such are 
the considerations, and comparisons, which, in 
your prudence, you will do well to make; and 
which, indeed, both your duty, and your prin- 
ciples, command you to make. Therefore, make 
them : only do it with candour, and sincerity, (6.) 
marking well the contrasts, which cannot fail to 
strike you. The task itself is an easy one, 
being little more than the investigation of a few 
plain, and historical, Facts. I do not say, that, 
having undertaken, and made, the important com- 
parisons, you will, therefore, embrace our religion. 
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For, Faith, I know it, is the gift of God, the 
reward of piety ; and the special favour of Grace. 
But, at all events, the important research will 
have these effects : It will serve to dispel many 
of your prejudices, and to correct many of your 
erroneous notions. It will dispose you to respect 
our venerable Institute ; and it may be, prepare 
you, in time, to become its members. It will 
convince you, how much you have been imposed 
upon by misrepresentation ; and how greatly your 
feelings have been misled by the violence of in- 
sult, and the noise of declamation. However, be 
all this, as it may : Do bear deeply impressed, 
upon your reason, and your hearts, this one great 
Tintthy that, since the belief, and profession, of 
the One true religion are the established terms, 
and conditions, of salvation, so to remain ig- 
norant of it, where the knowledge of it can be at- 
tained, is not only sinful, but ruinous to your 
eternal welfare." (7.) 









NOTES TO THE APPENDIX. 

(1.) Page 105. 

" The necessity of believing in the Holy Catholic Church 
appears in this, that Christ hath appointed it as the 
ONLY way into eternal life. He never appointed TWO 
ways to heaven. As none were saved in the deluge but 
such as were within the Ark of Noah, so none shall ever 
escape the eternal wrath of God, who belong not to the 
Church of God.'' Bp. Pearson. 

" The Church is BUT ONE. And the promises of God 
are made ONLY to that Church. Man's Covenanted title 
to those promises must depend upon his being a member of 
it, upon the same principle, that those persons only, who 
have been admitted members of a society, have any claim to 
the privileges of it. . . . When it is considered, that truth 
is ONE, while error is infinite, the conclusion of every 
thinking man must be, that there can be BUT ONE religion, 
which the God of Truth can be expected to acknowledge.'' 
Dr. Daubeny. 

(2.) Page 105. 

" Ignorance is excusable in those cases ONLY, where 
men have not the means, or opportunity, of knowledge. . . . 
As far, indeed, as ignorance itself is excusable, so far ig- 
norance will excuse. But, commonly, ignorance itself is A 
GREAT CRIME. The means of knowledge, so important as 
that of salvation, cannot be neglected with impunity." Bp. 
Sherlock. 

"Inattention, negligence, want of serious concern, about 
the discovery of truth, is us real moral depravity as the 
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neglect of religious practice. . . . If men had merely 
reasons to suspect a religion may be credible, it is their 
duty to examine it. In that case, it may be true. . . . 
There are men, who attend more to difficulties, than to 
evidences; and who wish such system may not be true. 
But, these men are not in the secure way of salvation." 
Bp. Butler. 

As an excuse /or their ignorance, and a vindication of 
their errors, men, for ever, allege, that they are " Sin- 
cere.'' This is true : but, it does not hence follow, that 
they are, therefore, innocent. For, if so, then all the 
fanatics, and enthusiasts, and half the heretics, in life, 
nay, the Jew, the Mahometan, the Infidel himself, for, 
all these call themselves " sincere," would be justified 
in their delusions. The consequence, therefore, is, that 
there is a sincerity, falsely so called, which, so far 
from being innocent, is, on the contrary, criminal. 

But, at all events, this is unquestionably true, that, 
before any one can be justly deemed innocent in his 
ignorance, and his errors, on the alleged plea, that he is 
sincere, this is required, that he should have studied, 
and inquired, and have studied, too, and inquired, with 
that degree of care, which bears some proportion to the 
importance of truth ; and to the security of his salvation. 
Without this, as his ignorance, and errors, are thus 
wilful, so the pretext of his sincerity is groundless, 
and unjustifiable. 

To study, and inquire, as I have shown in the fore- 
going Letter, is the bounden duty of every Protestant, 
the first Law, and principle, of the Reformation, 
which, rejecting all external authority in matters of 
Faith, admits no other guide, and foundation, for men's 
belief, but the dictates of private judgment, reposing, of 
course, upon the dictates, and process, of serious exa- 
mination. This is so true, that the Protestant, who 
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grounds his belief upon any other basis, is the violator 
of his own principles. 

Well ; but supposing now such examination made, 
and made even with the utmost diligence, and care, 
could the individual, after all, who had undertaken the 
important task, be, I will not say, sure, but, even 
reasonably convinced, that he had found out the truth ? 
or could he be steadfastly fixed in the creed, or opinions, 
which he had thus been prompted to adopt ? No ; not 
even then : for, nothing can be more feeble, nothing 
more fluctuating, than the dictates of private judgment. 
" Incalculable vacillation of mind," says Mr. Secretary 
Knox, " is the natural effect of the leading principles of 
the Reformation.'' Whence, the learned writer, in his 
candour, gives the preference over these to the leading 
Rule of Catholicity. "A concurrent judgment," he adds, 
" is incomparably surer than private opinion: and there- 
fore, the prudent man listens to the voice of the Catholic 
Church." 

(3.) Page 106. 

It is to a principle the most groundless, as well as 
the most absurd, supported, indeed, by arguments, 
which are the proper appendages of such a principle, 
violence, insult, falsehood, &c., that the Reformation 
owes its successes, and its establishment. " The im- 
portant work of the Reformation," says Bishop Hurd, 
" was begun, and prosecuted, on the common principle, that 
the Bishop of Rome was Antichrist. And the separation 
from the Church of Rome was, every where, justified, on 
the idea, that Rome was the Babylon of the Revelations ; 
and that Christians were bound, by an Express command 
of the Prophecies, to come out of her Communion." 
" Nothing," certainly, as Dr. Hammond remarks, 
" nothing can be more effectual than such charges towards 
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the raising, and fomenting , of commotions." Accordingly, 
such was the case: The frightful "charges," un- 
ceasingly pressed upon the feelings, and thundered into 
the ears, of an ignorant, and unreasoning, multitude ; 
and this, too, by men, who proclaimed themselves " the 
Envoys of God," did soon " raise, and foment, com- 
motions." Alarmed and terrified, at the awful sum- 
mons, men did,* in great numbers, revolt against the 
Church, and abandon her Communion. When Vossius, 
although himself a Protestant, reproached the Reformed 
Clergy with the injustice, and absurdity, of such 
" charges," their answer, he tells us, was, " that 
they were necessary for the benefit of the Reformation : 
for, that, without them, men would go back to their old 
communion, and again become Catholics." 

It might be supposed, considering the age, we live 
in ; and the now firmer establishment of the Reforma- 
tion, it might be supposed, that, now at least, the 
pitiful " charges " would be laid aside. It is true, they 
are laid aside by all such members of the Protestant 
Churches as are unprejudiced, and deeply learned. The 
learned writers of the new Oxford School, the most 
enlightened portion of the National Church, not only 
treat the alleged charges, as groundless, and absurd ; 
but as injurious, and even fatal, to their own Estab- 
lishment. " When people," they say, " so freely call 
Rome, Babylon; and the Pope, Antichrist, they know not 
what they are saying ; and whither they are going. . . . 
If the Church of Rome is Antichrist, so also must be the 
Church of England. . . . The writers of our Church," 
they still further add, " in their eagerness to strike a 
blow at Rome, have done no little to overturn all visible, all 
established, religion in the world" 

However, so it is, even now: Even now, notwith- 
standing the comparative growth of Liberalism ; and 
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the reprobation of the alleged principle, by the afore- 
said writers, even now, the same silly " charges," 
such are the effects of bigotry, and habit, are inces- 
santly repeated, and pressed, with all the earnestness of 
zeal, upon the unsuspecting simplicity of the public ; 
and this, too, by the far greater number of the Esta- 
blished Clergy, men, who should know better; and 
who do know better. But, the case, no doubt, must be, 
that these men, like those, whom Vossius cites, con- 
ceive, in their prudence, that the same means, however 
unjust, which first served to erect their Church, must, 
also, of course, be the best buttress to prop it up. 



(4.) Page 106. 

" No man can resist the force of the historical evidence, 
which establishes the fact, that, during the WHOLE period 
of the four first ages of the Church, the principal points of 
doctrine, believed by the Papists, were already admitted, 
both in theory, and in practice." Gibbon. 

" The great doctrines, held by Catholics at the present 
day, were the standards of public doctrine ; and the almost 
universally acknowledged dogmas of the whole Christian 
world. What they WERE, they ARE still. They have re- 
mained unaltered amidst the revolutions of ages ; the de- 
pravity of Popes ; the backslidings of the people ; and the 
rancour of Polemics." Nightingale. 

" We see, from a clear deduction of facts, and circum- 
stances, how directly the authority of the primitive Fathers 
tends to lead us into the Church of Rome." Dr. Middleton. 

" The doctrine of the Church of Rome is CONFORMABLE, 
and the doctrine of Protestants CONTRARY, to the doc- 
trine of the Fathers, by the confession of the Protestants 
themselves . " Chillingworth . 
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(5.) Page 107. 

The portraits of the Reformers, as they are mutually 
drawn by one another, are any thing but the models of 
sanctity. These men alternately describe each other, as 
the victims of the worst passions ; as the propagators of 
heresy, and confusion; and the promoters of vice. 
Melancthon, although Luther's dearest friend, says of 
him : " / tremble, when I think of his passions. They 
are violent as those of Hercules, and Philoctetes." Hos- 
pinian calls the great Reformer, " a man absolutely 
furious, combating the truth, not only unjustly, but against 
the dictates of his own conscience." Zuinglius, CEcolam- 
pedius, and others, speak of him in the same manner. 
Such was the apostle, and founder, of the Reformation, 
although canonised by our Protestant writers, as " a 
Saint ; a Second Paul," &c. And so, too, it is, in 
colours just equally dark, that many of the first Re- 
formers depict the lives, and conduct, of their other 
fellow -apostles, of Calvin, Zuinglius, Beza, &c., and 
in fact, as some of them describe themselves. 

Mr. Hallam, describing the works of Luther, says of 
them : " His works, for their intemperance, their coarse- 
ness, their scurrility, and their wild paradoxes, menace the 
very foundations of religious morality. An unbounded 
dogmatism, resting on an absolute confidence of the infalli- 
bility, practically speaking, of his own judgment, pervades 
them, no indulgence shown, no pause allowed, to the 
hesitating. Whatever stands in the way of his decisions, 
the Fathers of the Church ; the Schoolmen, and Philoso- 
phers; the Canons, and Councils, are swept away in a 
current of impetuous declamation. And every thing in 
Scripture, according to Luther, is easy to be understood,- 
but, can only be understood IN HIS SENSE. Every deviation 
from HIS doctrine incurs the Anathema of damnation." 
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" It is a curious fact ," observes our illustrious Poet, 
our other Dryden, Moore, " that of all the points of 
doctrine, which Luther, in his capacity of Reformer, intro- 
duced, not a single one has survived to this day, among 
those Protestants, whose Church bears his name." So 
much for the man, who proclaimed himself, and who 
was blindly revered, as " the Evangelist, sent by God 
to teach the truth; and to reform the world." 

It is owing to Luther's extravagances, his intem- 
perance, and absurdities, that it is now become a very 
prevailing opinion in Germany, that the man was insane. 
Even Schlegel, his panegyrist, insinuates the fact, 
" a fact," says Mr. Hall am, " which is natural enough 
from the strange tales of diabolical visions, which Luther 
seriously recounts; as well as from the extravagance of 
some parts of his writings." 

(6.) Page 107. 

To profess to believe in a Creed, which no one can 
explain, or understand ; and above all, to swear to the 
belief, " ex animo," of such a Creed, these, methinks, 
are circumstances, which ought to strike, both the good 
sense, and the conscience, of every thoughtful Pro- 
testant. And yet, such as this, by the acknowledg- 
ment of a multitude of the learned writers of the 
Established Church, is the character of the Creed of 
the Thirty-nine Articles. " Our Articles" says Dr. 
Balgui, " impose upon us doctrines of dark, and ignorant, 
ages. They contain ambiguities, and inaccuracies ; some 
things unphilosophical ; and some things, which may lead 
men into erroneous opinions." " There are propositions in 
them," says Jortin, " which no man of common sense 
amongst us, can believe." (Strange declaration from a 
man, who had solemnly sworn, that he did believe 
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them !) " Our Articles," writes Paley, " will be found, 
on dissection, -to contain two hundred and forty distinct, 
and independent, propositions, many of them inconsistent 
with each other." The Edinburgh Reviewers, indeed, 
contend, that, instead of two hundred and forty proposi- 
tions, they contain nearly three times that number. 
" They are supposed," say these writers, " to embalm 
nine hundred controverted points, more or less." 

It is, accordingly, for these, and such like, reasons, 
that multitudes of the Established Clergy, perhaps, 
indeed, all of them, would be glad to get rid of the 
perplexing, and vexatious Code. " It is a thing," says 
the late Cambridge Lecturer, Hey, " not to be neglected, 
that many, at this time, are desirous to make a change in 
the doctrines of the National Church. Some of these are 
Philosophers, and Scholars; and some even Ministers of 
the Church." 

(7.) Page 108. 

The Protestant, it is true, has many obstacles to con- 
tend with, ere he can bring his mind to embrace the 
Catholic religion. His whole education, and all his 
habits of life, are anticatholic. In the nursery itself; 
and during the series of his early years, he is piously in- 
structed to entertain the most injurious notions of what 
all around him, nickname, "Popery." We know the 
effect of early impressions. It is the child, that, very 
commonly, forms the man. In after life, and in society, 
the case is much the same. Here, every thing serves 
to strengthen the first impressions, Books, teeming 
with falsehoods; Sermons, replete with insult, and 
misrepresentation ; Conversations, made up of every 
thing, that is illiberal, and prejudiced, no antidote 
to correct the injustice, no remedy, or inquiry, to 
remove the errors. Under these circumstances, it is, of 
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course, no wonder, that the Protestant is so seldom 
induced to embrace the Catholic religion. Men are 
always unwilling to renounce opinions, however ground- 
less they may be, which they have always cherished ; 
and to give up habits, to which they have long been 
fondly riveted. 

However, it is true, that, now and then, a Protestant 
does, here and there, become convinced of the injustice 
of his prejudices, and of the truth of our religion. 
Well ; but, even here, he has still various difficulties 
to combat, and subdue, the difficulty of bringing him- 
self to follow up his convictions, (for, conviction and 
conversion, are two very different things,) the difficulty 
of practising a religion whose rules and discipline, are 
severe ; and the difficulty, perhaps above all, of sum- 
moning up the fortitude to disregard the frowns, and 
censures, of his friends ; and, as is most commonly the 
case, the persecutions of his family. In short, on all 
such occasions, there is always one difficulty or other, 
some spectre, or a Lion, in the way, human respect ; 
the fear of what the world will say ; interest ; self- 
love ; the passions, &c. 

It is stated, and the fact is true, that a con- 
siderable revolution has, of late, taken place in the 
Protestant mind in different kingdoms ; but more par- 
ticularly so in Germany. In Germany, a multitude of 
Protestants, and these, for the most part, distinguished 
for their learning, and their talents, dissatisfied with 
the principles, and the grounds, of the Reformation, 
have devoted their attention to the study of the Catholic 
religion, its Rule of Faith; its character, claims, &c. 
And the consequence, a very natural one, has been, 
that it has produced a reaction, alike favourable to 
Catholicity, as it is unfavourable to Protestantism. For, 
not only have the individuals, alluded to, condemned 
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the Reformation ; and given up the cause of Protestant- 
ism, but, they have returned, in great numbers, to the 
pale of the Parent Church. The fact is noticed by 
several of our own Protestant writers, as a curious, and 
striking, circumstance. " As far," say the Reviewers, 
whom I have already cited, " as far as there has been a 
change, the change has been in favour of the Church of 
Rome." 

Even in this country, perversely anticatholic, as I 
have observed it is, a certain change, or spirit of re- 
action, has recently begun to operate on the public 
mind. Whence, several respectable, and a few very 
distinguished, members of the Established Church have, 
like the aforesaid Germans, embraced the Catholic 
Religion. However, it is not so much to these, that I 
here allude, as to that portion of the Established Clergy, 
the new School, which has lately risen up in Oxford ; 
and composed, as it certainly is, of some of the best, 
and brightest, ornaments of that venerable Seat of 
learning. The writers of this School, in their " Tracts 
for the Times," and in various other publications, 
besides condemning much in the Reformation, and in 
Protestantism, have made, also, in their candour, 
many striking concessions in favour of the Parent 
Church. Their concessions, indeed, in its favour are so 
striking, and so many, that, alarmed at the frightful 
omen, their more orthodox Brethren have not only 
upbraided them for their delinquency, but, what is far 
more cruel, absolutely branded them with the dreadful 
name of" Papists!"* 

* It is pity, that the writers of this School, who merit so well 
the tribute of admiration for their learning, and their talents, do 
not equally deserve the like for their consistency, and their mode- 
ration. To these virtues, considering their principles, and the 
reported features of their characters, they do not possess those 
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Bat, so it is ; and always will be : In proportion as 
men lay aside their prejudices ; and become enlightened, 
they become sensible of the unsubstantial, and slender, 
grounds of the Reformation ; and of the more solid, and 
better, foundations of the Parent Church. Dr. South ey, 
referring to the methods, by which, in this country, the 
people were seduced from their ancient faith, remarks : 
" In this country, the people were drawn over from the 
Catholic religion, just as Julian intended to bring over the 
Christians from Christianity, by prohibiting their ancient 
practices, rather than by the zeal of their new teachers." 
However, it was not, as Southey states, by the mere 
Julian prohibition, that the people of this country were 

claims, which one ought naturally to have expected from them. 
Thus, although they admit the Divinity of the Catholic Church ; 
allow the wisdom of its Rule of faith, and the truth of several of 
its doctrines, still, not being, as yet, blessed with the fortitude, 
and consistency, of the Germans, they not only disown the sacred 
Institution, but, at times, insolently revile it. In like manner, 
although they are eloquent, peculiarly eloquent, in their praises 
of moderation, charity, and so on, still again, they hardly ever 
speak of us Catholics, but in the terms of bitterness ; and in the 
language sometimes of the lowest vulgarity. As a specimen of 
the temper of these writers, I will just refer the reader to the late 
Number (133) of the Quarterly Review, in the article " Romanism 
in Ireland." The Article has evidently been prepared in the 
School ; and concocted in the Laboratory, of the Sect. "Where- 
fore, let the reader consult it. He may be edified, or surprised, 
or, as I am, gratified, (for, violence is the proof of a bad cause,) 
to find in it all that same spirit of bigotry, which, in the Sanctuary 
of Exeter Hall, animates the eloquence of its orators, and awakes 
the cheers of its delighted audiences. I do not presume to judge, 
what may have been the end, and aim, of the strange effusion. 
Neither will I so much as pretend to guess, who may have been its 
principal Author, But of Him, I will say this, that be He, who 
he may, he richly deserves a Niche, if not in the Temple of 
Folly, most certainly, in the Fane of Intolerance. 
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drawn .over from the Catholic religion. The system of 
Julian was too mild, and far too slow in its operations, 
for the impatience, and wisdom, of our humane Legis- 
lators. They, therefore, early improved it, not only 
expelling the entire body of the Catholic Clergy from 
their Churches, but making it high treason, either to 
perform any act of Catholic worship, or to teach any 
Catholic doctrine. They enacted a Code of laws 
against the Catholic religion, and its professors, com- 
pared with which, there is nothing in the records of 
cruelty, and injustice, that is half so barbarous. They, 
moreover, besides all this, employed every means, and 
engaged every instrument, to render the religion odious. 
Thus, therefore, it was, every stream of Catholic 
knowledge sealed up, every avenue of instruction 
closed, that the people, ere long, became, both igno- 
rant of their old religion, and malevolently armed 
against it. It is solely to the violence, and artifices, of 
persecution, and these, too, continued for nearly three 
hundred years, that Catholicity owes its suppression 
in this country ; and Protestantism its establishment. 

But, again, hardly is the fact less true, that, utterly 
ignorant as the Protestant public are of the Catholic re- 
ligion, they are nearly alike unacquainted with their 
own ; or with any of the really divine rules, and prin- 
ciples, of Christian Faith. Else, whence the countless, 
nameless, multitudes of sects ; the spirit of fanaticism ; 
the prevalence of incredulity, irreligion, and indifferent- 
ism, which are so general in this country ? Speaking 
even of the members of the Church of England, who 
form, most commonly, the best educated portions of the 
community, the learned Secretary Knox states it, as 
his opinion, that it is not from any well founded convic- 
tions, that they are such, but, from " mere habit." " It 
is from mere habit," he says, " that ninety-nine of a hun- 
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dred have belonged to the Church of England '." (I have 
cited repeatedly the sentiments of Mr. Knox, because, 
besides being both a Philosopher, and a Divine, he 
was a man intimately acquainted with the habits, and 
opinions, of the public.) In like manner, describing 
the state of the great mass of the English vulgar, the 
writers of the Quarterly say of them : " The populace of 
England are more ignorant of their religious duties, than 
they are in any other Christian country." Addison, even 
when the times were less bad than they are at present, 
had made the same observation. " Ttiis clamour," he 
says, " which pretends to be raised for the safety of reli- 
gion, has almost worn out the very appearance of it ; and 
has rendered us, not only the most divided, but the most 
immoral, people upon the face of the earth." 

Wherefore, such being the state of things, it cannot 
but appear to every thoughtful Protestant an act of pru- 
dence to pause. Let him, then, do this ; and in imita- 
tion of the sober-minded Germans, let him seek out for 
the old paths, and the old foundations. Casting up a 
look to the Catholic Church, he sees standing before 
him, in undecayed, and undecaying, grandeur, a vene- 
rable, and majestic, Structure, neither changed by the 
changes of human things ; nor injured by the storms of 
heresy, not a pillar broken in the sacred edifice, not 
a sign of decay, nor a wrinkle of decrepitude, from the 
effects of time, accidents, or age. Such is the Catholic 
Church, unchanged, because divine. Taking a view of 
the Protestant Churches, he sees before him a set of 
fabrics, which, although they are but the erections of 
yesterday, are already, so unsubstantial are their foun- 
dations, tottering to a fall ; and crumbling, as many 
of them are actually crumbled, to a ruin. Such are 
the Protestant Churches, giving way, because not 
divine. 
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Whilst, however, I thus suggest the prudence of 
making such comparisons as the above, I, at the same 
time, recommend, still more, the cultivation of those 
same holy practices, and dispositions, which I have 
described, elsewhere. The pious cultivation of those 
Grace-giving requisites will best open the Understand- 
ing to see the Truth ; and most effectually fortify the 
Will to embrace; and love, it. 
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